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occasionally calling upon this god by different names. On 
the same evening, different parties of sányascés hold conver- 
sations respecting Shivü in verse. 


On the following day, in the afternoon, the ceremony 
called Chürükü, or the swinging by hooks fastened in the 
back, is performed, The posts are erected in some open 
place in the town or suburbs: they are generally fiftecn, 
twenty, or twenty-five cubits high. In some placcs a kind 
of worship is paid nt the foot of the tree to Shivü, when two 
pigeons are let loose, or slain. In other parts, i. e. in the 
neighbourhood of Calcutta, the worship of Shivü is per- 
formed at his temple ; after which the crowd proceed to the 
swinging posts, and commence the horrid work of torture. 
"The man who,is to swing prostrates himself beforc the tree, 
and a person, with his dusty fingers, makes a mark where 
the hooks are to be put. Another person immediately gives 
him a smart slap on the back, and pinches up the skin hard 
with his thumb and fingers; while another thrusts the 
hook through, taking hold of about an iuch of the skin: 
the other hook is then in like manner put through the skin 
of the other side of the back, and the man gets up on his 
feet. As he is rising, some water is thrown in his face, 
He then mounts on a man's back, or is elevated in some 
other ways and the strings which arc attached to the hooks 
in his back are tied to the rope at one end of the horizonial 
bamboo, and the rope at the other end is held by several 
men, who, drawing it down, raise up the end on which the 
man swings, aud by their running round with the rope the 
machine is turned, In swinging, the man describes a circle 
of about thirty feet diameter, Some swing -anly a few mi- 
nutes, others half an hour or more: I have heard of men 
who continued swinging for hours. In the southern parts 
of Bengal a piece of cloth is wrapt round the body under- 
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neath the hooks, lest the flesh should tear, and the wretch 
fall, and be dashed to pieces; but the whole weight of the 
body rests on the hooks. Some of these persons take the 
wooden pipe, and smoak while swinging, as though insen- 
sible of the least pain. Others take up.fruit in their hands, 
and either eat it or throw it among the crowd. I have heard 
of a person's having a monkey's collar run into his hinder 
parts*; in which state the man and the monkey whirled 
round together. On one occasion, in the north of Bengal, 
a man took a large piece of wood in his mouth, and swung 
for a considerable time without any cloth round his body to 
preserve him, should the flesh of his back tear. On some 
ts have hooks run through their 
thighs as well as hacks. About the year 1800 five women 
swung in this manner, with hooks through their backs and 





ons these sün 







thighs, at Kidürpoorü near Calcutta. It is not very uncom- 
mon for the flesh to tear, and the person to fall: instances 
are related of such persons perishing on, the pot. A few 
years ago a man fell from the post at Kidürpoorü, while 
whirling round with great rapidity; and, falling on a poor 
woman who was selling parched rice, killed her on the spot : 
the man died the next day. At a village near Büjbüj, some 
years since, the swing fell, and broke a man's leg. The 
man who was upon it, as soon as he was loosed, ran to ano- 
ther tree,was drawn up, and whirled round again, as though 
nothing had happened. I have heard of one man's swing- 
ing three times in one day on different trees ; and a bramhün 
assured me, that he had seen four men swing on one tree; 
while swinging, this tree was carried round the field by the 
crowd. 





On the day of swinging, in some places, a sünyascé is 


* At Kidürpoorü. 
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laid before the temple of Shivü as dead, and is afterwards 
carried to the place where they burn the dead. Here they 
read many incantations and perform certain ceremonies, 
after whith the (supposed) dead stinyaséé arises, when they 
dance around him, proclaiming the name of Shivü. 


The next morning the sünyas&&s go to Shivü's temple, 
and perform worship to him, when they take off the poita 
which they had worn during the festival. On this day, they 
beg, or take from their houses, a quantity of rice, and other 
things, which they make into a kind of frumenty, in the 
place where they burn the dead. These things they offer, 
with some burnt fish, to departed ghosts. 


Each day of the festival the stinyaséés worship the sun, 
pouring water, flowers, &c. on a clay image of the alligator, 
repeating müntrüs. 


"These horrid ceremonies are said to derive their origin 
from a king named Vanü, whose history is related in the 
Mühabharütü. This work says, that Vanü, in the month 
Choitrü, instituted these rites, and inflicted a number of the 
cruelties here detailed on his own body, viz. he mounted 
the swing, pierced his tongue and sides, danced on fire, 
threw himself on spikes, &c. At length he obtained an 
interview with Shivi, who surrounded his palace with a walt 
of fire, and promised to appear whenever he should stand in 
need of his assistance. Those who perform these ceremo- 
nies at present, expect that Shivü will bestow upon them 
some blessing either in this life or in the next. 


Doorga is the wife of Shivü. This goddess is known 
under other names, as Bhügüvütee, Sütee, Parvütee, &c. 
In one age Shivü was married to Sütee, the daughter of 
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king Dükshü; and in another to the same goddess under the 
name of Parvitéé, the daughter of the mountain Himalüyü ; 
hence she is the mountain-goddess. 


When Doorga was performing religious austerities to 
obtain Shivü in marriage, the latter was so moved that he 
appeared to her, and enquired why she was thus employed ? 
She was ashamed to assign the reason, but her attendants 
replied for her. He, in jest, reproved her, observing that 
people performed religious austerities to obtain something 
valuable; in the article of marriage they desired a person of 
a good family, but he (Shivü) had neither father nor mo- 
ther;—or a rich person, but he had not a garment to 
wear ;—or a handsome person, but he had three eyes, 


When Shivü was about to be married to Parviitéé, her 
mother and the neighbours treated the god in a very scurri- 
lous manner: the neighbours cried out, “Ah! ah! ah! 
This image of gold, this most beautiful damsel, the greatest 
beauty in the three worlds, to be given in marriage to such 
a fellow—an old fellow with three cyes; without teeth; 
clothed in a tyger's skin; covered with ashes; incircled 
with snakes; wearing a necklace of human bones; with a 
human skull in his hand; with a filthy jüta (viz. a bunch 
of hair like a turban) twisted round his head ; who chews 
intoxicating drugs; has inflamed eyes; rides naked on a 
bull, and wanders about like a madman, Ah! they have 
thrown this beautiful daughter into the river^!"—In this 


> Imallusion to the throwing of dead bodies into the river. This resem- 
bles the surprise said to have been excited by the marriage of Venus to 
the filthy and deformed Vulcan. Another very singular coincidence be- 
twixt the European idolatry and that of the Hindoos is furnished by the 
story of Vulcan and Minerva, and that respecting Shivü and Mohinéé as 
given in the Markundéyti poorant ; but which I have suppressed on ue- 


count of its offensive nature. 
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manner the neighbours exclaimed against the marriage, 
till Narüdü, who had excited the disturbance, interfered, 
and the wedding was concluded. 


A number of stories are related in some of the Hindoo 
books of an inferior order, respecting the quarrels of Shiva 
and Parvütcé, occasioned by the revels of the former, and 
the jealousy of the latter. These quarrels resemble*those 
of Jupiter and Juno. Other stories are told of Shivu's 
descending to the earth in the form of a mendicant, for the 
preservation of some one in distress; to perform religious 
austerities, &c. 





Shivü is said, in the pooranüs, to have destroyed Kün- 
dürpu (Cupid), for interrupting him in his devotions, pre- 
vious to his union with Doorga. We find, however, the god 
of love restored to existence, after a lapse of ages, under the 
name of Prüdyoomii, when he again obtained his Rütec. 
After his marriage with the mountain-goddess, Shivü on a 
certain occasion offended his father-in-law, king Dükshü, 
by refusing to bow to him as he entered the circle in which 
the king was sitting. To be revenged, Dükshii refused to 
invite Shivü to a sacrifice which he was about to perform. 
Sütee, the king’s daughter, however, was resolved to go, 
though uninvited and forbidden by her husband. On her 
arrival Dükshü poured a torrent of abuse on Shivü, which 
affected Sútēē so much that she diede, When Shivü heard 
of the loss of his beloved wife, he created a monstrous 
giant, whom he commanded to go and destroy Dükshü, and 
put an end to his sacrifice. He speedily accomplished this 
work, by cutting off the head of the king, and dispersing all 
the guests, The gods, in compassion to Dükshü, Placed on 





© In reference to this mark of strong attachment, a Hindoo wisi barn- 
ing with her husband on the funeral pile is called Suteé, s 
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his decapitated body the head of a goat, and restored him 
to his family and kingdom. 


This god has a thousand names, among which are the 
following: Shivü, or, the benefactor., Mühéshwürü, the 
great godi. Eeshwiirii, the glorious god. Chiindriishé- 
kürü, he whose forehead is adorned with a half-moon, 
Bhootéshü, he who is lord of the bhootüs*. — Mrirü, he who 
purifies.  Mrityoonjüyü, he who conquers death. — Kritti. 





vasa, he who wears a skin. Oogrii, the furious. Shr 
kuntié, he whose throat is beautiful’. Kipaliibhrit, he 
whose alms’ dish is a skull“. Smürü-hürü, the destroyer of 
the god of love. Tripoorantikii, he who destroyed Tripoo- 


4 "The pündits give proofs from tha shastrüs, in which Shivü is acknow- 
Jedged to be the greatest of the gods, or Müha-d. ‘om mula, great, 
and dévi, god. 





* Bhootis are beings partly in human shape, though some of them have 
the faces of horses, others of camels, others of mogkeys, &c. Some have 
the bodies of horses, and the faces of men. Some have one leg, and some 
two. Some have only one ear, and others only one eye. Shivū is attended 
by a number of these bhdotits, as Bacchus had a body of guards consisting 
of drunken satyrs, demons, nymphs, &c. 

f After Shiva, to preserve the earth from destruction, had drank the 
poison which arose out of the sea, when the gods churned it to obtain the 
water of immortality, he fell inte a swoon, and appezred to be at the point 
of death. All the gods were exceedingly alarmed ; the üsoorüs were 
filled with triumph, under the expectation that one of the gods (even 
Shivii himself) was about to expire. ‘The gods addressed Doorga, who 
took Shivi in her arm, and began to repeat certain incantations to destroy 
the effects of the poison : Shivii revived. ‘This was the first time incanta- 
tions were used to destroy the power of poison. Though the poison did 
not destroy Shiv; it left a blue mark on his throat; and hence one of his 
'éü-klntü, the blue-throated. 


© This js Brümha's skull. Shivü in a quarrel cut off one of Brümha's 
five heads, and madean alms’ dish of it. Drümha and other gods, in the 
character of mendicants are represeuted with an carthen pot in the hand 
which contains their food, This pot is called a kumiin-diloo, 
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Tú, an lisoorü, Günga-dhürü, he who caught the goddess 
Ginga in his hair^. Vrishü-dwüjü, he whose standard is 
a bull’. Shoolee, he who wields the trident*, St'hanoo, 
the everlasting. Shürvü,he who is every thing.  Gir&éshü, 
lord of the hills, he who dwells on the hills. 


The following account of the heaven of Shivü is trans- 
lated from the work called Krityü-tütwü. This heaven, 
which is situated on mount Koilasii, and called Shivüpoorü, 
is ornamented with many kinds of gems and precious things, 
as pearls, coral, gold, silver, &c.—Here reside gods, danü- 
vus', gindhirviis™, üpsürüs^, siddhüs^, charünüs», brúm- 
hürshees*, dévürshees ', and mühürshces*; also other sages, 
as Sünatünüi, Sünütkoomarü, Sünündü, Ügüstyü, Üngira, 
Poolüstyü, Poolühü, Chitrü, Angirüsü, Goutümü, Bhrigoo, 
Pürashürü, Bhürüdwajá, Mrikündü, Markündéyü, Shoo- 
nüshéphiü, Üshtavükrü, Dhoumyü, Valméékee, Vüshisht'hü, 
Doorvasa, &c. These persons constantly perform the wor- 
ship of Shivü and Doorga, and the üpsürüs are continually 
employed in singing, dancing, and other festivities.—The 
flowers of every season are always in bloom here: among 
which are, the yootha£*, jatté", müllika*, malütcc», dorü*, 
tügürü*, kürüvccrü', külharü ^, kürnikarü*, késhürü*, 





` Tn Glinga's descent from heaven, Shivü caught her in the bunch of 
hair tied at the back of his head. 

$ Sbivi's conduct, on the day of his marriage with Parvlitcé, puts us in 
mind of Priapus. The Indian god rode through Kamü-róópü on a bull, 
naked, with the bride on his knee. 

* Here Shivü appears with Neptune's sceptre, though I cannot find that 
he resembles the watery god in any thing else. 

! A particular kind of giants, = The heavenly choiristers. " Dancers 
and courtezans. ° Gods who act as servants to some of the other gods. 


Sacred sages. Divine sages. — ' Groet.esges. . ' Jasminum 
auriculatum. * J. grandifiorum. * J. zambae, 7 Gatnera racemoes. 
* Unknown. ‘Tabernemontana coronaria, ; * Nerium odorum. 


* Nymphas cyanea. * Pterospermum acerifoelium. * Mimusups elengl. 
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poonnagüs, drona*, gündhürajü', shéphalika*, chümpü- 
kü^, bhoomee-chümpükü', nagü-késhürü*, moochükoondü!, 
kanchünii", pioolee", jhintez^, ncelá-jhintez», rüktü-jhin- 
tēta, küdümbü, rájüncegündhü, türku', türoolüta", pari- 
jatü*, &e. &c. Cool, odoriferous, and'gentle winds always 
blow on these flowers, and diffuse their fragrance all over 
the mountain. The shade produced by the parijatit tree is 
very cooling. This mountain also produces the following 
trees and fruits: shala”, talü?, tümalü*, hintalü, kürj»orü*, 
amrü?, jümvi 





Üs, goovaküf, pünüsü*, shrecphülü^, drak- 
sha, ingoodce*s viti! üshwüt'hün, küpitt'hü", Kc. A variety 
of birds are constantly singing here, and repeating the names 
of Doorga and Shivü, viz. the kakü*, shookü?, paravütü?, 
tittiree*, chatükü*, chasü', bhasü", kokilü*, sarasü*, daty- 
doh’, chükrüvakü*, &c. &c. The waters of the heavenly 
Ganges (Mündakincc) glide along in purling streams. The 
six seasons are uninterruptedly enjoyed on this mountain, 
viz. vüsüntu (spring), gr&cshmü (summer), vürsha (rainy), 
shürüt (sultry), shishirü (dewy), and shéétt (cold). Ona 
golden throne, adorned with jewels, sit Shivü and Doorga, 
engaged in conversation. 


* Rottlera tinctori. — * Phlomis zeylanica, f Gardenia florida. 
© Nyctanthesarbor tri > Michelia champace. — ' Kempferia 
rotunda. * Mesua ferrea. 'Pterospermum suberifolia. = Bauhinia 
(several species). ° Linum trigynum. * Barleria cristata. ? Barleria 
carulca, < Barleria ciliata. + Nauclea orientalis. — ' The tuberose. 
* Zschynomensesban. — * Ipomea quamoclit, = Phoenix paludosa. 
7 Phoenix sylvestris. — * Erythrina fulgens. — " Shorea robusta. 
+ Borassus flabelliformis. "« Diospyrns cordifolia. —* Mangifera Indica. 
* The citron or lime tree. ‘Areca catechu. # Artocarpus integrifolia. 
^ Ægle marmelos. ‘The grape vine. k Unknown. ' Ficus Indi 
* Ficus religiosa, = Feronia elephantium. ° The crow. * The parrot. 
* The pigeon. “The partridge. ‘The sparrow. * Coracias Indica. 
“Unknown. * The Indian cuckow. The Sibcrian crane. — * The 
gallinwe. — » Anas cassrea. 
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The Shréé-bhagüvütü contains another description of the 
heaven of Shivü:—Sixteen thousand miles from the earth, 
on mount Koilasü', resides this god, in a palace of gold, 
adorned with jewels of all kinds. This palace is surrounded 
with forests, gardens, canals, trees laden with all kinds of 
fruit, flowers of evety fragrance. The külpü tree also grows 
here, from which a person may obtain every kind of food 
and all other things he may des In the centre of a 
roodrakshii" forest, under a tree, SÍ 
his wife Parvüt&c. The fragrance of the parijatü flowers 
extends 200 miles in all directions ; and all the seasons are 
here enjoyed at the same time. The winds blow softly, 
filled with the most refreshing odours. At the extremities 
of this heavert southwards and northwards Shivü has fixed 
two gates, one of which is kept by Nündec, the other by 
Müha-kalü. A number of gods aud other celestial beings 
constantly reside here, among whom are Kartikéyü and 
Günéshü, the sons of Shivii; also the female servants of 
Doorga, Jüya, and Vijüyar, eight nayikas, and sixty-four 
yoginéés, with bhootüs, pishachiis, Shivü's bull, and those 
disciples of Shivü (shaktüs) who have obtained beatitude. 
The time is spent here iu the festivities and abominations 
of the other heavens. 











hivü frequently sits with 














* Sonini, during his travels in Greece and Turkey, made a journey into 
ancient Macedonia, and paid a visit to mount Olympus, the abode of the 
gods. It was the middle of July when this excursion was made, and 
althongh the heat was extreme towards the base of the mountain, as well 
asin the plain, vast masses of snow rendered the summit ingccessible. 
“It is not astonishing,” says Sonini, “that the Greeks have placed the 
abode of the gods on an eminence which mortals cannot reach.” ‘The 
monks of the convent, who have succeeded them in this great elevation,” 
confirmed what hax been sometimes disputed, the perpetaal permanence 
of ice and snow on the top of the mountain. With the exception of cha- 
mois and a few bears, there arc hardly any quadrupeds to be seen beyond 
the half ofthe height of Olympus. Birds also scarcely pass this limit, 

* Eleocarpus ganitrus, 
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SECTION III.—Brümha, 


As has been already mentioned, Brümha, Vishnoo, and 
Shivü derived their existence from the one Brümhü. The 
Hindoo pündits do not admit these to be creatures, but 
contend that they are emanations from, or parts of, the one 
Brümhü. 


Brümha first produced the waters, then the earth; next, 
from his own mind, he caused a number of sages and four 
females to be born: among the sages was Küshyüpit, the 
father of the gods, giants, and men. From Uditee were 
born the gods; from Ditee the giants; from Küdroo the 
hydras; and from Vinüta, Güroorü and Üroonü. After 
creating these sages, who were of course bramhüns, Brümha 
caused a kshütrivü to spring from his arras, a voishyü from 
his thighs, and a shoodrü from his feet. In this order, ac- 
cording to the pooranüs, the whole creation arose. The 
Hindoo shastrüs, however, contain a variety of different 
accounts on the subject of creation. I have thought it 
necessary to give this brief statement, as it seems connected 
with the history of this god. 








Brümha is represented as a man with four faces, of a 
gold colour; dressed in white garments ; riding on a goose. 
In one hand he holds a stick, and in the other a kümün- 
düloo, or alms’ dish. He is called the grandfather (pita- 
mühü) of gods and men*. He is not much regarded in 
the reigring superstition; nor does any one adopt him as 
his guardian deity. 


* Jupiter wes called the father and king of gods and.men. 
VOL. I. F 
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The bramhüns, in their morning and evening worshíp, 
repeat an incantation, containing a description of the image 
of Brümha; at noon they perform an act of worship in 
honour of this god, presenting to hím sometimes a single 
flower: at the time.of a burnt offering clarified butter is 
presented to Brümha. In the month Maghü, at the full 
moon, an earthen image of this god is worshipped, with 
that of Shivü on his right hand, and that of Vishnoo ‘on his 
left. This festival lasts only one day, and the three gods 
are, the next day, thrown into the river. This worship is 
accompanied with songs, dances, music, &c. as at all other 
festivals; but the worship of Brümha is most frequently 
celebrated by a number of young men of the baser sort, 
who defray the expences by a subseription.—Bloody sacri- 
fices are never offered to Brümha. 


Briimha, notwithstanding the venerable name of grand- 
father, seems to be as lewd as any of the gods. At the 
time that intoxicating spirits were first made, all the gods, 
giants, gundhürvüs, yükshüs, kinnürüs, &c. were accustomed 
to drink spirits, and no blame was then attached to drunken- 
ness : but one day Brümha, in a stateof intoxication, made 
an attempt on the virtue of his own daughter, by which he 
incurred the wrath of the gods. Some time afterwards, 
Brümha boasted in company, that he was as great a god as 
Shivü. Hearing what Brümha had been saying, the latter, 
inflamed with anger, was about to cut off one of Brumha's 
heads, but was prevented by the intercessions of the as- 
sembled gods. Briimha complained to Doorga, who ap- 
peased him by saying, that Shivü did not attempt to cut 
off his head because he aspired to be greater than he, but 
because he (Brümha) had been guilty of a great crime in 
endeavouring to seduce his daughter. Briimha was satis- 
fied with this answer, but pronounced a curse on what- 
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ever god, gündhurvü, or üpsüra should hereafter drink 
spirits. 


"The above is the substance of the story as related in the 
Mühabharütü. The Kashec-khándü: of the Skünda poo- 
ranü says, that Brümha lost one of his leads ín the follow- 
ing manner :—this god was one day asked by certain sages, 
in thé presence of Krlitoo, a form of Vishnoo, who was 
greatest, Brümha, Vishnoo, or Shivi? Briimha affirmed 
that he was entitled to this distinction. Krittoo, as a form 
of Vishnoo, insisted that the superiority belonged to him- 
self. An appeal was made to the védus; but those books 
declared in favour of Shivü. On hearing this verdict, 
Brümha was filled with rage, and made many insulting 
remarks upon Shivü; who, assuming the terrific form of 
Kalu-Bhoirüvü, appeared before Brümha and Krütoo, and, 
receiving farther insults from Briimha, with his nails tore 
off one of Brümha's five heads. Brümha yas now thoroughly 
humbled, and with joined hands acknowledged that he was 
inferior to Shivü. Thus this quarrel betwixt the three gods 
was adjusted; and Shivá, the naked mendicant, was ac» 
knowledged as Müha-dévü, the great god. 


Brümha is also charged with stealing several calves from 
the herd which Krishnü was feeding, 


This god, assuming the appearance of a religious mendi- 
cant, is said to have appeared many times on earth for 
different purposes. Stories to this effect are to be found 
in several of the pooranüs, 


The Mühebharütü contains the following description of 
the heaven of Brümha :—this heaven is 800 miles long, 400 
broad, and 40 high,  Narüdü, when attempting to describe. 


F2 
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this heaven, declared himself utterly incompetent to the 
task; that he could not do it in two hundred years ; that 
it contained in a superior degree all that was in the other 
heavens; and that whatever existed in the creation of 
Brumha on earth, from the smallest insect to the largest 
animal, was to be found here. 


A scene in the heaven of Brimha ;—Vrihüspütee, the 
spiritual guide of the gods, on a particular occasion went to 
the palace of his elder brother Ootüt'hyü, and became en- 
amoured of his pregnant wife. The child in the womb 
reproved him. — Vrihüspütee cursed the child; on which 
account it was born blind, and called D&éerghü-tüma*, 
When grown «p, Déérghü-tüma followed the steps of his 
uncle, and from his criminal amours Goutümü and other 
Hindoo saints were barn. D&érghü-tüma was delivered 
from the curse of Vrihüspütee by Yoodhist'hirü. 





This god has many names, among which are the following : 
Brümha, or, he who multiplies [mankind]. Atmübhoo, the 
self-existent. « Pürümést'h&e, the chief sacrificer", Pita- 
mühü, the grandfather. Hirünyü-gürbhü, he who is preg- 
nant with gold. Lokéshü, the god of mankind, the cre- 
ator. | Chütoor-anünü, the four-faced. Dhata, the creator. 
Ubjü-yonee, he who is born from the water-lily., Droohinü, 
he who subdues the giants. Prüjapü:ee, the lord of all 
creatures. Savitréé-piitee, the husband of Savitrec. 





< From déérghii, long; tüma, darkness. 
4 That is, as the first bramhun he performed all the ‘great sacrifices of - 
the Hindoo law, To every sacrifice a bramhün is necessary. 
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SECTION IV.—Indrii. 


Indrü is called the king of heaven, and his reign is said 
to continue 100 years of the gods; after which another 
person, from among the gods, the giaħts, or men, by his 
own merit, raises himsclf to this eminence; The sacrifice 
of a fiorse* onc hundred times raises a person to the rank 
of Indrü. 


‘The Shréc-bhagüvütü gives the following list of the per- 
sons who have bcen or will be raised to the rank of king 
of the gods during the present külpü: Hüree, Raochünü, 
Sütyü-jit, 'rishikhü, Vibhoo, Müntrü-droomti, and Poorün- 
dürü, the present Indrü. ‘To him will succeed Bülee, 
Shrootü, Shümbhoo, Voidhritü, Gündhü-dhama, Divüs- 
piitee, and Shoochee. 


Indrü is represented as a white man, sitting on an 
clephant called Oiravütü, with a thunderbolt in his right 
hand, and a bow in his left. He has 1000 eyes. 


‘The worship of Indrü is celebrated annually, in the day 
time, on the 14th of the lunar month Bhadrü. The usual 
ceremonies of worship are accompanied with singing, music, 
dancing, &e. In Bengal the greater number of those who 
keep this festival are women; in whose names the cere- 
monies are performed by officiating bramhüns. It lasts 
one day, after which the image is thrown into the river. 
This festival, which is accompanied by the greatest festivi- 
ties, is celebrated all over Bengal; each one repeating it 


* The horse, on account of his usefulness in war, was sacrificed to 
Mars, 
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annually during fourteen years. On the day of worship, 
afew blades of dōörva grass are tied round the right arm 
of a man, and the left of a woman. Some persons wear 
this string, which contains fourteen knots, for a month after 
the festival is over. Fourteen kinds of fruits, fourteen 
cakes, &c. must bé presented to the image. This worship 
is performed for the purpose of procuring riches, or a house, 
ora son, or pleasure, or a residence after death in Indrü's 
heaven. 


Indrü is supposed to preside over the elements, so that in 
times of drought prayers are addressed to him as the giver 
of rain. 


He is also one of the ten guardian deitics of the earth, 
and is said to preside in the east. To render the worship 
of any other god acceptable, itis necessary that the worship 
of these deities he previously performed, viz. of Indrii, 
Ugnee, Yümü, Noiritü, Vüroonü, Püvünü, Eeshü, Ününtü, 
Koovérü, and Brümha; also that of ‘the five deities,’ viz. 
Sóoryü, Günéshü, Shivü, Doorga, and Vishnoo; and of the 
nine planets, viz. Rüvee, Somü, Müngülü, Boodhü, Vrihü- 
spütee, Shookrü, Shünce, Rahoo, and Kétoo. In conse- 
quence of tbis rule, a few ceremonies of worship are per- 
formed to Indrü at the commencement of every festival. 


The pooranüs and other writings contain a number of 
stories respecting this king of the gods, who is represented 
&s particularly jealous lest any persons should, by the pers 
formance of sacred austerities, outdo him in religious merit, 
and thus obtain his kingdom. To prevent these devotees 
from succceding in their object, he generally sends a capti- 
vating female from his own residence to draw away their 
minds, and thus throw them down from the ladder of reli- 
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gious merit, and send them back again to a life of gratifica- 
tion among thc delusive forms of earth. But that which en- 
tails the greatest infamy om the character of this god is, 
his seducing the wife of his spiritual guide Goutümü. This 
story is related in the Ramayüni as follows : ‘After receiv- 
ing the highest honours from Prümütce, the two descendants 
of Rüghoo, having passed the night there, went towards 
Mihia. When the sages beheld at a distance the beauti- 
ful city of Jünükü, they joyfully exclaimed, * Excellent! 
excellent !’ Raghiiva, seeing a hermitage in a grove of Mit’ 
hila, asked the chief of sages, * What solitary wilderness is 
this, O divine one? I desire to hear whose hermitage this 
is, beautiful, of impenctrable shade, and inhabited by sages." 
Vishwamitrü, hearing these words, in pleasing accents thus 
answered the lotus-eyed R * Attend, I will inform thee 
whose is this hermitage, and in what manner it became 
solitary, ‘cursed by the great one in his wrath. This was 
the sacred hermitage of the great Goutümü, adorned with 
trees, flowers, and fruits. For many thousand years, O son 
of Rüghoo, did the sage remain here with Übülya, perform- 
ing sacred austerities, One day, O Rami, the sage being 
gone far distant, the king of heaven, acquainted with the 
opportunity, and sick with impure desire, assuming the 
habit of a sage‘, thus addressed Ohülya, ‘The menstrual 
season deserves regard’, O thou.......-+-+eeeeee0e 











That is, the habit of Gontümü. This resembles Jupiter's seducing 
Alemens, the wife of Amphytrion, in her husband's absence, in the like- 
ness of Amphytrion. 

5 “According to the shastrüs, sixteen days from the appearance of the 
menses is reckoned the menstrusi season, All connubial intercourse is 
forbidden during the first threw of these days. The guilt incurred by a 
violation of this rule, on thc first day is equal to that of a criminal connec- 
tion with a female chümdalü, on the second day equal to thc same act with 
$ washerwoman, and on the third to the sume act.with a female shoédrü." 
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This depraved woman, O afficter of enemies, knowing 
Shükrü" in the disguise of a sage, through wantonness 
consented, he being king of the gods. The chief of the 


rime, she thus addressed him: 





gods having perpetrated his 
* Q chief of gods, thou hast accomplished thy design, speedi- 
ly depart unobserved. sovercign of the gods, effectually 
preserve thyself and me from Goutümü.' Indrü smiling 
replied to Vhitlya, *O beautiful one, 1 am fully pleased; I 
will d 
Ran, with much caution left the hermitage, dreading the 
wrath of Goutümü. At that instant he saw Goutümü enter, 
resplendent with energy, and, throngh the power of sacred 
austerities, invincible even to the gods*; wet with the waters 
of the sacred tecr'thü ', as the fire moistened with clarified 
butters, he saw him coming to the hermitage, laden with 
sacrificial wood, and the sacred kooshü. Perceiving him, 
Shükrü was overwhelmed with sadness. "The sage clothed 
in virtue, beholding the profligate lord of the gods in the 
disguise of a sage, in dreadful anger thus addressed him : *O 
profligate wretch, assuming my form thou hast perpetrated 
this crime: therefore become an eunuch.’ At the word of 


part; forgive my transgression,’ After this, he, O 











ee 











the magnanimous and angry Goutümü, the thousand-eyed 
god instantly became an eunuch. Deprived of manly energy, 
and rendered an eunuch by the anger of the devout sage, 
he, full of agonizing pain, was overcome with sorrow". 


4 A name of Indri, signifying strength. 

* The Hindoos believe that the merit of works is such as to be sufficient 
to raise a person higher than the gods themselves. 

f Téčrťhùs are certain places esteemed peculiarly sacred by the Hin- 
doos. Bathing in these places is reckoned highly meritorious. 

3 That is, the fire of the burnt offering. 

^ Other accounts say, that &enthmi imprinted a thousand female marks 
tipon him as proofs of his crime, and that Indrü was so ashamed, that he 
petitioned Goutmü to deliver him from his disgrace,- The sage, therefore, 
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The great sage, having cursed him, pronounced a eursesipon 
his own wife: ‘Innumerable series of year, O sinful wretch, 
of depraved heart, thou, enduring exééssive pain, abandoned , 
lying constantly in ashes, invisible to all creatures, shalt 
remain in this forest. When Rami, the son of Düshürut'hü, 
shall enter this dreadful forest, thou, bcholding him, shalt 
be cleansed from thy sin. Having, O stupid wretch, enter- 
tained-him without selfish views, thou, filled with joy, shalt 
again approach me without fear.’ Having thus addressed 
icked, woman, the illustrious Goutúmăň, the great 
ascetic, abandoned this hermitage, and performed austerities 
on the pleasant top of Himüvüt, frequented by the siddhüs 
and chariiniis *." 





Indrü was also guilty of stealing a horse consecrated by 
king Súgňrú, who was about to perform, for the hundredth 
time, the sacrifice of this animal. 





ludrü, though king of the gods, has been frequently over- 
come in war: Méghü-nadü?, the son of Ravünü, the giant, 
once overcame him, and tied him to the feet of his horses. 
On condition of releasing the king of the gods, Brümha 
conferred on Méghü-nadü the name Indrá- jit, that i; is, the 
conqueror of Indrü. He was called Méghü-nadü because 
he fought behind a cloud, (méghi ;) aud this enabled 
ovércóme Indrü, who, in the engagement, was cable: to 
sce him, though he had a thousand eyegy 








KWllyüpi, the sage, once performed a great sacrifice, to 


changed these marks into eyes, ànd hence Indrü became the thousand- 


god, . 
Fo ind Marshnian's Tran:‘ation oiim tnt, vol. i. page 433. 
Sd Ts word. signifies thupder, : 

Einen G 
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whigh all the gods were invited. Indrit, on his way to the 
feast, saw 60,000 dwarf bramhüns trying in vain to cross a 
cow's footstep which#4vas filled with water, and had the 
misfortune to laugh at these pigmies; at which they were 
so incensed, that „they, resolved to make a new Indri, 
who should conquer him, and take away bis kingdom. In- 
drü was so frightened at these 60,000 pigmy bramhiins, 
who could not get over a cow's footstep, that he entreated 
Brümha to interfere; who saved him from their wrath, and 
continued him on his throne. 


Description of Umiiraviitée, the residence of Indrii, from the 
Mihabhariitit :—This heaven was made by Vishwü-kürma, 
the architect of the gods. It is 800 miles in circumference, 
and 40 miles high ; its pillars are composed of diamonds; all 

‘its elevated seats, beds, &c. are of gold; its palaces are also 
of gold. It is so ornamented with all kinds of precious 
stones, jasper, chrysolite, sapphire, emeralds, &c. &c. that 
it exceeds in splendour the brightness of twelve suns united. 
It is surrounded with gardens and forests, containing among 

ther trees the parijatü, the fragrance of the flowers of 

‘which extends 800 miles, that is, fills the whole heaven“, 
In the pleasure grounds are pools of water, warm in winter 
and cold in summer, abounding with fish, water-fow], water- 
n ,&c. the landing places of which are of gold, All 
kinds of trees and flowering shrubs abound in these gardens. 
The.winds are most refreshing, never boisterous; and thc 
heat of the sun fffrever oppressive. Gods, sages, à 
kinntiris, siddhüs, saddhyüs, dévürshees, brümlfebees, 
xejürshecs, Vribüspütee, Shookri, Shünee, Boodhii, 4&e 
winds, clouds, Oirayütii, (Indrü's elephant,) and other celes- 
tial beings, dwell ii this. heaven. ‘Fhe inhabitants are ggg 

3 
FACES buniond tac Biet uis Bover isso cativrated iin 
(poorants for its frilseneé, ities no scent at'all. - 
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tinually entertained with songs, dances, music, and every 
species of mirth. Neither sickness, sorrow, nor sudden 
death, are foutid in these regions, nor are its inhabitants 
affected with hunger or thirst —When the god Narüdü was 
sitting in an assémbly of princes at king Yoodhist'hirü's, 
the latter asked him whether he had ever seen so grand a 
scene before, Narüdü, after some hesitation, declared he 
had beheld a scene far more splendid in Indrü's heaven, of 
which he then gave the above account; but confessed that 
the place exceeded all his powers of description. 


A scene in Indrii’s heaven:—On a certain occasion an 
assembly of the gods was held in this place, at which, beside 
the gods, Narüdü and the rishees, the günüs, dükshüs, 
gundhürvüs, &c. were present. While the courtezans were, 
dancing, and the kinnürüs singing, the whole assembly was 
filled with the highest pleasure. To crown their joys, the 
gods caused a shower of flowers to fall on the assembly. 
The king of the gods, being the most distinguished. person- 
age present, first took up a flower, and, after holding it to 
his nose, gave ittoa bramhün. The assembled gods laugh= 
ing at the brumhün for receiving what Indrü had used, he 
went home in disgrace; but cursed Indrü, and doomed him 
to become a cat in the house of a person of the lowest gast. 
Suddenly, and unknown to all, he fell from heaven, ‘and 
beéame a cat in the house of a hunter. After he had been 
absent eight or ten days, Shiichéé, hi; wife, became very 
anxious, and sent messengers every where to enquire for her 
hu i^ The gods also said among themselves, ‘What is 
‘Become of Indi ?—A total silence reigns in his palace, nor 
sare we invited to’the dance and the ysual festivities! What 
in be the meaning of this "—A1J Birch was in vain; and 
= gods assembled to enquire je wes. They found 
SBiichee in a state of distractionyéf Bramha enquired 


«2 
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whe:lost god. At length Brümba closed his eyes, 
and by the power of meditation discovered that Indrü, having 
offended. a bramhün, bad become a cat. Shichée, full of 
alarm, asked Brümha what she was to do. He told her to 
go to the house of the bramhün, and obtain his favour; 
upon which her husband would be restored to her, Shü- 
ché obeyed the directions of Brümha, and went to the house 
of the bramhiin; who was at length pleased with her, atten- 
tions, and ordered her to descend to the earth, and go tothe 
house of the hunter, whose wife would tell her what to do 
that her husband might be restored to his throne in heaven. 
, Assuming a human form, she went to the house of the hun- 
ter, and, looking at the cat, sat weeping. The wite of the 
hunter, struck with the divine form of Shüchee, enquired 
with surprise who she was. Shüchcé hesitated, and ex- 
pressed her doubts whether the hunter's wife would believe 
her if she declared her real name. At length she confessed 
who she was, and, pointing to the cat, declared that that was 
her husband, Indrü, the king of heaven. 'Fhe hunter’s wife, 
petrified with astonishment, stood speechless. Shüchce, 
after some farther discourse, said, she had been informed 
that she (the hunter's wife) alone could assist her in obtain- 
ing the deliverance of her husband. After some moments 
sof reflection, this woman directed Shüch&é to perform the 
Kallf-vriitu. She obeyed; and poor Indrü, quitting the 
farm of the cat, ascended to heaven, and resumed his place 
among the gods, No doubt he took care in future not to 
: offend a bramhün: 


Another scene in the heaven of Indrit, from the Shréo-bii: 
giviitii~-On a certain „occasion, the heavenly courtezans 
and others were danetig. before the gods, when Indrü was 
g and the person of Qorviishes, 


he did not perceive when fis. 
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spiritual guide. Vrihüspütee entered the assemblyj- and 
neglected to spay him the usual honours. < Vrihüspütee 
was so incensed at this, that he arose and left the assembly. 
‘The gods, perceiving the cause, in the utmost consterna- 
tion! went to Indrü, aud made him acquainted with what 
had passed. "The latter intreated the gods to join him in 
seeking for the enraged Vrihüspütec; but the spiritual guide 
‘had, by the power of yogü, rendered himself invisible. At 
last they found the angry gooroo in his own house; and the 
gods, joining their petitions to those of Indrü, entreated that 
the offence might be forgiven. — Vrihüspütee declared that 
he had for ever rejected Indrü, and that his resolution would. 
not be changed. Indrii, offended that for so small an offence 
he should be so harshly treated, declared that he would 
make no farther concessions, but seck another religious, 
guide. She gods approved of his resolution, and advised 
him to choose Vishwü-roópü, a giant with three heads. 
In process of time, at the suggestion of his mother, Vishwü- 





rOOpü began a sacrifice to procure the increase of the power of 
the giants, the natural enemies of the gods. Indrü héard of 
this, and, hurling his thunders on the head of the faithless 
priest, destroyed him in an nt. The father of Vishwü- 
róópü heard of his son's death, and, by the merit of a sacri- 
fice, gave birth to a giant, at the sight of whom Indrit. fled 
to Brumha; who informed the king of the gods that this 
giant could not be destroyed by all his thunders, unless he 
could petsuade Düdhcéchec, a sage, to renounce life, and 
give him one of his bones. The sagé consented, and by 
the. power of yogü renounced life; when Vishwü-kürma 
made this bone into a thunder-bolt, and the giant was 
destroyed. But immediately on his death, a terrific mon- 





,.4 A Hindoó considers the angor of Msasigrittag guide as the greatest. 
patible guistortune. 
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s — the body, to punish Tadtritsfor his bram- 
erever the King of the god this monster 

féffoWied him with his mouth open, tedi M Matos him 

Vj, To Indrii took refuge in a place where the monster 
could not approach him; however he sat down, and watched 
the trembling culprit. After some time the gods began to 
be alarmed : there was no king in heaven, and every thing 
was ‘falling into complete disorder. After consultation, 
they raised to the throne of heaven, in his bodily state, 
Nühooshü, who had performed the sacrifice of a horse 
onc hundred times. When Nühooshü enquired for Shü- 
chéé, the queen of heaven, he found she was in the 
parijatü forest. He sent for her; but she declared she 
would not come, as he had a human and not a divine 
body. The messengers remonstrated with her, but she 
fled to Brümha; who advised her to send word to the new 
Indrü, that she would live with him, if he would come 
amd fetch her with an equipage superior to whatever 
had been seen before in heaven. This message was con- 
veyed to the new Indrii; who received it with much joy, 
but took several days to consider in what way he should go 
to fetch home the queen. At last, he resolved to be car- 
ried to her in the arms of some of the principal sages. As 
thé procession was moving along, the king, in his excessive 
aiixieGf to arrive at the parijatü forest, kicked the sacred 
Jock of hair on the head of Ügüstyü; who became filled 
with rage, and, pronouncing a dreadful curse on new 
Thdr, threw hinf down, and he fell, in the form of a/snake, 
‘@pon a mountain on the earth.—Vishnoo, perceiving’ that 
-one Tüdrü was kept a prisoner, and that another had’ been 
cursed aiid’ sent down to the earth, resolved to firida'fe- 
medy for this evil, and using tie monster who had int 


prisoned the T f the god¥) ‘restored híra to lis 
“ifort and kingdem:*! 
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Another. sc adrit's heaven, from the Mihahliariiti 
Narüdü one dag called at Krishnü's, Raving with him a 
parijatü floy the heaven of Indrü. The fragrance 


of this flower filled the whole place with its odours.” Na- 
rüdü first called on Rookminéé, one of Krishnü's wives, 
and offered the flower to her. She recommended him to 
give it to Krishnü, that he might dispose of it as he chose. 
He gext went to Krishnü, who received him with great 
respect: * Well, Narüdü, you are come after a long ab- 
sence: what flower is that?' * Can't you tell by its fra- 
grance? said Narüdü, ‘it is the parijatü; I brought it 
from lndrü's garden, and I now present it to you.’ 
Krishnü received it with pleasure, and, after some further 
conversation, Narüdü retired into another part of the house 
and watched Krishnü, to see to which of his wives he would 
give this flower; that he might excite a quarrel in Krishnü's 
family, and ultimately a war betwixt Krishnü and Indrü. 
Krishnü, after Narüdü had retired, went to Rookming, 
and gave the flower to her, warning her to keep it secret, 
lest Sütyü-bhama (another of Krishnü's wives) should hear 
of it. As soon as Narüdü saw to whom Krishnü had given 
the flower, he paid a visit to Sütyü-bhama, who received 
him with great attention, After the first compliments 
were over, Narüdü fetched a deep sigh, which Sütyü- 
bhama noticing, enquired the cause. He seemed to’answer 
with reluctance, which made Sütyü-bhama ‘still more inqui- 
sitive. He then acknowledged that his sorrow was on her 
account. Hep-anxiety was now inflamed to the highest 
degree; and she begged him to tell her without delay what 
whe meant, ‘I have always considered you,’ says Narüdi, 
tas the most-belayed wife of Krishnü; the fame of your 
: happiness has reached heaven itself; buf from what Lhave 
to-day, I suspect that this is: istake,’ .* Why? 
Why?’ asked Sütyü-bhamg most angi A ,Narüdü then 
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déo cher, i in the most. cautious manner, the story of 
t flower: ‘I brought from heaven,’ says he, *a parijatü, 
Sawer, (a flower which is not to be obtained E earth,) and 
gave it to Krishnü. I made no doubt but he would pre- 
sent it to you—to whom else should he pfesent it? But 
instead of that he went secretly to the apartments of Rook- 
mindé, and gave the flower to her. Where then is his love 
to you ?—Sütyü-bhama asked what kind of flowcg, this 
was. Narüdü declared that it was not in his power to de- 
scribe it. * Do you not perceive,’ said he, € its odours ?* 
* I perceived,’ said Sütyü-bhama, * the most delightful fra- 
grance, but I thought it was from your body. Narüdü 
declared that his body was offensive, and that it was the 
parijatti that diffused its odours all around. * But, says 
he, * when you see Krishnü, ask him to let you Jook at it.’ 
© And do you think then,’ said Sátyü-bhama, * that I shall 
‘speak to Krishnü, or see his face any more ' —* You are 
tight,’ said Nard : * he did not even let you sae so pre- 
Cious a jewel; Wut secretly gave it to: another.'— The 
enraged Siityi-bhama made the most solemn protestations 
that she had done with Krishnü for ever. Narŭdů praised 
her for her resolution, but hinted, that if she ever did make 
up the matter with Krishnü, she should insist upon his 
fetching one of the trees from heaven, and giving it to her. 
Nariidi, having thus laid the foundation of a dréadful 
‘quarrel betwixt Krishnü and his wife, and of a war witfi 
Fhdrl, withdrew, and Stityti-bhamia retired to the house’of 
'wngétti-— Some days after this, Krishóu weit! te” bee 
'Sütjli-bhama, but could fot find "her: on’ asking the Seit 
^varits; they told ‘hint that she lad on some account rettet 
kothe house of anger. “Not being able to discover thi 
ise; he went to her, and made ‘use’ of every soothing 














+ A house set apart for gn äfierv wife. where cho retires till her hnchana 
‘vodonciles himself tostier: í 
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expression; but in vain. At last he threw himself at her 
feet, when, after many entreaties, she consented to be 
reconciled, on condition that he should fetch one of the 
trees from heaven, and plant it in her garden, This he 
engaged to do, and sent Güroeorü:to Indrü with his 
respects: but commissioned Güroorü if case of refusal to 
threaten him with war; and if this did not avail, to add, 
that. Krishnü would come and trample on the body of his 
queen, overturn his throne, and take the tree from him by 
force. Neither the entrea'ies nor threats of Krishnü moved 
Indrü; who, on the contrary, sent hi ish- 
ni, on the return of Güároorü, collected his forces, and in- 
vaded heaven. Dreadful havock was made on both sides. 





a defiance. 





All the heavens were in a state of frightful uproar; and 
the gods, full of alarm, advised Indrü to submit, as he 
would certainly be overcome. At length Krishnü let fly 
a weapon called Soodürshünü, which pursued the foe 
wherever he went. The gods again exhorted Indrü to sue 
for peace, to prevent his immediate destruction: he at 
length took this advice, and submitted to the enraged 
Krishnü, who carried off the tree in triumph, and appeased 
his jealous wife Sütyü-bhama. 


The following are some of the names of this god: Indrü, 
or, the glorious —Mirootwan, he who is surrounded by the 
winds.—Paküshasünü, he who governs the gods with justice. 
—Pooroohddtii, he who is invited to a sacrifice performed by 
king Pooroo.—Pooründürü, he who destroys the dwellings 
of his enemies.—Jishnoo, the conqueror.—Shükrü, he who 
is equal to every thing.—Shütümünyoo, he who performed 
a hundred sacrifices.—Divüspütee, the god of the heavens. 
—Gotrübhid, he who clipt the wings of the mountains'— 


It is said, that formerly the mountains had wings, and that they flew 
into all parts of the earth, and crushed to atoms towns, cities, &c. 
VOL. I. H 
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Büjree, he who wields the thunder-bolt*.—Vritrüha, he 
who destroyed the giant Vritrü.—Vrisha, the holy.— 
Soorü-pütee, the king of the gods.—Bülaratec, the de- 
stroyer of Bülü, a giant.—Hürihüyü, he who is drawn by 
yellow horses.—Nümoochisoodünü, the destroyer of Nú- 





moochee, a giant.— Sünkründünü, he who causes the wives 
of his enemies to weep.—Toorashat, he who is able to bear 
all things.—Méghü-vahünü, he who rides on the clouds,— 
Sülüsrakshü, he who has a thousand cyes'. 


SECT. V.—Soóryii». 


Tus god is said to be the son of. Küshyüpü, the proge- 
nitor of gods and men. He is represented as a dark-red 
man, with three eyes, and four arms 
holds the water-lil 





; in two hands he 
with another he is 





s bestowing a bles- 
sing, and with the other forbidding fear. He sits on a red 


water-lily, and rays of glory issue from his body. 


The bramhüns consider Sóóryü as one of the greatest of 
the gods, because in glory he resembles the one Brümhü, 
who is called téjomityü, or the glorious. ln the védüs also 
this god is much noticed : the celebrated incantation called 
the gayütree, and many of the forms of meditation, prayer, 
and praise, used in the daily ceremonies of the bramhüns, 
are addressed to him. He is at present worshipped daily 
by the bramhüns, when flowers, water, &c. are offered, 
accompanied with incantations, j 


* In this Indrü resembles Jupiter Fulminator. 

? Mr. Wilkins considers Indrh, with his thousand eyes, as a deification 
of the heavens, 

~ The Sun. 
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On a Sunday, at the rising of the sun, in any month, but. 
especially in the month Maghü, a number of persons, 
chiefly women, perform the worship of Soóryü: 1 shall 
give an account of this worship in the words of a respected 
friend.— The sun is annually worshipped on the first Sun- 
day in the month Maghü. The name*of this worship is 
called Dhürmü-bhaoo, or Sóóryü-bhaoo. The ceremonies 
vary ih different places, but in this district the women ap- 
pear to be the principal actors ; though none are excluded, 





and even Müsülmans are so far Hindooized as to join in the 
idolatry. I saw it once thus conducted :—at the dawn of 
the morning a great number of offerings were carried into 
the open field, and placed ina row. ‘The offerings con- 
sisted of fruits, sweetmeats, pigcons, and kids. 
vas placed by each person's offering, containi Pow a 
pint and a half of water. A device made of a water-plant, 
a species of Millingtonia, intended to represent the sun, 








small pot. 








was placed on the edge of the pot, and a small twig of the 
mango-tree, with a few leaves on it, put into it, as people 
in England keep flowers 
represented the sun per! 





‘The pot with all its appendages 
ups as the vivifier of nature, By 
faced (what shall J call it?) an in- 
cense-altar, or ceuser called dhoonachee. It resembled a 
chafing-dish, made of copper, and stood upon a pedestal 
about a foot long. lt contained coals of fire, and a kind of 





each offering also was pl 






incense from time to time was thrown inte it, principally the 
pitch of the salü-tree, called dhoona. Near cach offering 
was placed a lamp, which was kept burning all day. The 
women also took their stations near the offerings, At 
sun-rise they walked four times round the whole row of 
offerings, with the right hand towards them, and the smok- 
ing dhoonachees plated on their heads; after which they re- 
sumed their stations again, where they continued in an erect 
posture, fasting the whole day, occasionally throwing a 
2 
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little incense into the dhoonachce. Towards evening the 
bramhiin who attended the ceremony threw the pigeons up 
into the air; which, being young, could not fly far, and 
were scrambled for and carried away by the crowd. The 
officiating bramhün perforated the cars of the kids with a 
needle; after which-they were seized by the first person who 
touched them. About sun-set the offerers again took up 
the smoking dhoonachees, and made three circuits round 
the rows of offerings. After this the offerings and lighted 
lamps were taken away by their respective owners, who 
threw the lamps intoa pool of water." 





Women frequently make a vow to Sooryl to worship him, 
on condition that he give—to one, a son; to another, riches ; 
to another, health, &c. Some perform these ceremonies 
after bearing a son. This worship is sometimes attended 
to by one woman alonc; at other times by five, six, or 
more in company. 





Sooryü and the other planets are frequently worshipped 
in order to procure health. This the Hindoos call a sacri- 
fice to the nine planets, when flowers, rice, water, a burnt- 
sacrifice, &c. are offered to cach of these planets separately. 
Itis said, that two or three hundred years ago Müyoorü- 
bhüttü, a learned Hindoo, in order to obtain a cure for the 
leprosy, began to write a poem of one hundred Süngskritü 
verses in praise of Sddryii; and that by the time he had 
finished the last verse he was restored to health. These 
verses have been published under the title of Sooryü- 
shütükü, the author at the close giving this account of his 
cure. Sometimes a sick person procures a bramhiin to 
rehearse for him a number of verses in praise of Sddryii, 
offering at the same time to this god rice, water, and java 


^ Hibiscus rosa Sinensis, 
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flowers. If the person be very ill, and a man of property, 
he employs two or three bramhüns, who repeat as many as 
a thousand verses. This ceremony must be performed 
standing in the sun: when a thousand verses are rehearsed, 
the recitation occupies more than a day. The origin of this 
method of obtaining relief from sickness is ascribed to 
Shambü, the son of Krishnü, one of the most beautiful 
youths in the three worlds, who was directed in a dream to 
repeat, twice a day, the twenty-one names of Soóryü then 
revealed to him. 


The persons who reccive the name of Soüryü, and adopt 
this god as their guardian deity, are called Sourüs: they 





never eat till they have worshipped the sun, and when the 
sun is entirely covered with clouds they fast. On a Sunday 
many Sourüs, as well as Hindoos belonging to other sects, 


perform, in a more particular manner, the worship of this 
idol; and on this day some of them fast. 


The Ramayünü contains the following story respecting 
Sooryü, Hünoomanü, &c. In the war betwixt Rami and 
Ravünü, an arrow discharged by Püvüuü pierced the body 
of Lükshmünü : Ram and all his friends were exceedingly 
alarmed for the life of Lükshmünü; the physicians tried 
all their efforts in vain. At last onc physician declared 
that if four kinds of leaves coukl be brought from the 
mountain Gündhü-madhünü, and applied to the wound, 
Lükshmünü might probably be restored to health. The god 
who had given this arrow to Ravünü had declared, that who- 
ever was wounded with it in the night should not recover, 
if a cure were not obtained before day-light. It was night 
when the wound was inflicted, but Hünoomanü engaged 
to bring the leaves before morning. To secure the fulfil- 
ment of his promise, he leaped into the air, and aligisted on 
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the mountain ; but searched in vain for the medicinal leaves. 
While in his search, Ravünü, who had heard what was 
going forward, sent Sooryü to arise on the mountain at 
midnight. Hünoomanü, in a rage, leaped up, and seizing 
Sooryü's chariot wheels, placed the blazing god under his 
arm and the mountain on his head, and carried thein to the 
camp of Rami ; where the friends of Lükshmünü searched 
out thé plants, applied the leaves, and restored lim to 
health: after which Hünoomanü permitted Sooryü to. 
depart. 


Sooryü has two wives, Süvürna and Chaya. The former 
is the daughier of Vishwükürma. After their marriage, 
Süvürna, unable to bear the power of his rays, made an 
image of herself ; and, imparting life to it, called it Chaya’, 
and left it with Sooryü. She then returned to her fa- 
ther’s house; but Vishwükürma reproved his daughter for 
leaving her husband, and refused her an asylum; but 
promised that if she would return, he wou'd diminish the 
glory of Sooryü's rays. Süvürna resolved not to return, 
and, assuming the form of a mare, fled into the forest of. 
Dündükü. Chaya and Yümü, whom Süvürna had left with 
Soóryü, could not agree; and Yümü one day beating Cha- 
ya, she cursed him, so that he ever since has had a swelled 
leg. Yümü, weeping, went to his father Soóryü, shewed 
him his leg, and related what had happened; upon which 
Sooryü began to suspect that this woman could not be 
Süvirna, for no mother ever cursed her own son; and if she 
did, the curse could not take effect. He immediately pro~ 
ceeded to the house of his father-in-law, who received him 
with great respect, but unperceived gave him a seat con» 
sisting of diffecent sharp weapons, by which he became 


* This word means a shadow. 
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divided into twelve round parts. Sddryii was enraged, and 
could not be pacified till his father-in-law informed him 
that his daughter, unable to bcar the glory of his rays, had 
forsaken him. On enquiring where she was gone, the 
father said he had sent her back to him immediately on her 
arrival, but that where she now was he could not say. 
Sooryü, by the power of dhyanü», perceived that Süvürna 
had bécome a mare, and was gone into some forest. The 
story here becomes too obscene for insertion.—— Sóoryü 
and Süvürna, in the forms of a horse and a mare, had two 
children, to whom they gave the names of Ushwin 
and Koomarü?. When Sóoryü returned to his palace, he 
asked his wife who this woman (Chara) was. She gave 
him her history, and presented her to m as a wife; and 
from that time Chaya was acknowledged as Sooryü's second 
wife. 

















There are no temples dedicated to Sooryü in Bengal. 
The heaven of this god is called Soóryü-lokü. A race of 
Hindoo kings, distinguished as the descendants of the sun, 
once reigned in India; of which dynasty Ikshwakoo was the 
first king, and Ramü the sixty-sixth. 


The following are the principal names of Sooryü : Soorü, 
ór, he who dries up the earth.—Soóryü, he who travels, he 
who sends men to their work.—Dwadüshatma, he who 
assumes twelve forms'.—Divakürü, the maker of the day. 
—Bhaskürü, the creator of the light.—Vivüswüt, the 


e When the old-Hindoo escetics wished to ascertain a fact, they por- 
formed what is called dhyant, viz. they siut their eyes, and began to 
meditate, when, it is said, the information they sought was revealed to 
them. 

a That is, the sons of a mare: these are now physicians to the gods. 


« Alluding to bis progress through the twelve signs. 
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radiant—Suptashwü, he who has seven horses in his cha- 
riot.—Vikürttünü, he who was made round by Vishwükürma 
in his lathe.—Ürkü, the maker of heat.—Mihirü, he who 
wets the earth*.—Pooshünü, he who cherishes all.—Dyoo- 
miinee, he who sparkles in the sky.—Türünee, the saviour. 
—Mitrü, the friend of the water-lily .—Grühüpütee, the 
Jord of the stars.—Sühüsrangshoo, the thousand-rayed.— 
Rüvee, he who is to be praised. 


— 
SECT. VL—Ginéshi. 


Tuts god is represented in the form of a fat short man, 
with a long belly, and an elephant's head". He has four 
hands; holding in one a shell, in another a chikri, in an- 
other a club, and in the fourth a water-lily. He sits upona 
rat. In an elephant’s head are two projecting teeth, but in 
Günéshü's only one, the other having been torn out by 
Vishnoo, when in the form of Pürüsoo-ramü he wished to 
have an interview with Shivü. Günéshü, who stood as 
door-keeper, denied him entrance, upon which a battle en- 
sued, and Pürüsoo-ramü, beating him, tore out one of his 
teeth. 


* The Sööryü-shütükü says, the sun draws up the waters from the earth, 
and then lets them fall in showers again. 

* At the rising of the sun this flower expands itself, and when the sun 
retires shuts up its leavesagain, 

* Sir W. Jones calls Gtinéshti the god of wisdom, and refers, as a proof 
ofit, to his having an elephant’s head. I cannot find, however, that this 
god is considered by any of the Hindoos 2s properly the god of wisdom; 
for though he is said to give knowledge to those who worship him to 
obtain it, that is what is ascribed also to other gods. The Hindoos in 

Udbelieve, consider the elephant as a stupid animal, and it is a 
biting reproof to be called as stupid as an elephant. 
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"The work called Günéshü-khündü contains a most inde- 
cent story respecting the birth of this god; which, however 
necessary to the history, is so extremely indelicate that it 
cannot possibly be given. It is mentioned in this story, 
that Doorga cursed the gods; so that-they have ever since 
been childless, except by criminal amours with females not 
their own wives. 


When it was known that Doorga had given birth to a 
son, Shüncé and the rest of the gods went to see the child. 
Shiinzé knew that if he looked upon the child it would be 
reduced to ashes; but Doorga took it as an insult that he 
should hang down his head, and refuse to look at her child. 
For some time he did not regard her rcproofs; but at last, 
irritated, he looked upon Günéshü, and its head was in- 
stantly consumed", The goddess, seeing her child headless», 
was overwhelmed with grief, and would have destroyed 
Shünéé; but Brümha prevented her, telling Shün& to bring 
the head of the first animal he should find lying with its 
head towards the north. He found an elephant in this situ- 
ation, cut off its head, and fixed it upon Günésbü, who then 
assumed the shape he at present wears. Doorga was but 


* This property is ascribed to Shin, (Saturn,) to point ont, no doubt, 
the supposed baneful influence of this planet. ‘This resembles the fable 
of Saturn's devonring all bis male children. ‘The Ramaytinti contains a 
story respecting Düsbürüt'hü and Shün&é, in which it is said, that IDüshti- 
rüt'hà was once angry with this god for preventing the fall of rain in his 
kingdom: he ascended his chariot to make war with him, when Shunéé, 
by a single glance of his eyes, set the king's chariot on fire, and Disht- 
rüt'bé, in the most dreadful state of alarm, fell from the skies. 

7 One cause of this misfortune is said to be this: Doorga had laid her 
child to sleep with its head to the north, which is forbidden by the shastri, 
The Anbikti-tütwh declares, that if a person sleep with his head to the’ 
cast, he will be rich; if to the south, he will have long life; if ja, the 
north, he will die; and ir to the west, (except when on a Journey.) he will” 
have misfortunes, 

VOL. I. I 
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little soothed when she saw her son with an elephant's 
head: to pacify her, Brümha said, that amongst the wor- 
ship of all the gods that of Güséshü should for ever bear 
the preference. In the beginning of every act of publie 
worship therefore, eertain ceremonies are constantly per- 
formed in honour of Günéshü*. Not only is Günéshü thus 
honoured in religious ceremonies, but in almost all civil 
eoncerns he is particularly regarded: as, when a petson is 
leaving his house to go a journey, he says, ‘Oh ! thou work- 
perfecting Günéshü, grant me success in my journey ! Gú- 
néshü! Günéshü' Günéshü !'—At the head of every letter, 
a salutation is made to Ginéshu*, When a person begins 
to read a book he salutes Günéshu; and shop-keepers and 
others paint the name or image of this god over the doors 
of their shops or houses, expecting from his favour protec- 
tion and success. 


No public festjvals in honour of Günéshü are held in 
Bengal. Many persons however choose him as their guar- 
dian deity, and are hence called Ganüpütyüs. 


At the full moon in the month Maghü, some persons 
make or buy a elay image, and perform the worship of Gü- 
néshü; when the officiating bramhün performs the ceremo- 
nies common in the Hindoo worship, presenting offerings 
to the idol. This god is also worshipped aj censiderable 
Tength at the commencement of a wedding, as well as when 
the bride is presented to the bridegroom. Great numbers, 
especially from the western and southern provinces, ce- 


* It will occur jo the reader, that in all sacrifices among the Romans 
prayers were first offered to Janus. 

* Glnéshii is famed a$ writing in a beautiful manner: so that when a 
perso wrjtes a fine hand, people say, *Ah! he writes like Günéshü. This 
god is said to have first written the Mühabharüt& from the mouth of Vy- 
asitdévt, 


THE HINDOO MYTHOLOGY. 59 


lebrate the worship of Günéshü on the 4th of the new moon 
in Bhadrü, when several individuals in each place subscribe 
and defray the expence. Many persons keep in their houses 
a small metal image of Günéshü, place it by the side of the 
shalgramü, and worship it daily. At-other times a burnt- 
offering of clarified butter is presented to this idol Stone 
images of Güncshü are worshipped daily in the temples by 
the sides of the Ganges at Benares; but I cannot find that 
there are any temples dedicated to him in Bengal. 


Günéshü is also called Hüridra-Günéshü. This name 
seems to have arisen out of the following story :—When 
Doorga was once preparing herself for bathing, she wiped 
off the turmerick, &c. with oil, and formed a kind of cake 
inher fingers". This she rolled together, and made into the 
image of a child; with which she was so much pleased, that 
she infused life into it, and called it Hüridra-Günéshüe, 
The image of this god is yellow, havipg the face of an 
elephant. He holds in one hand a rope; in another the 
spike used by the elephant driver; in another a round 
sweetmeat, and in another a rod. 


The principal names of Günéshü are: Günéshü, or, the 
lord of the günnü dévtas*.—D woimatoorü, the two-mother- 
ed*.—Ekü-düntü, the one-toothed—Hérimbi, he who 
resides near to Shivü.—Lümbodürü, the long-bellied.— 
Gujanüni, the elephant-faced. 


* The Hindoos have a custom of cleaning their bodies by rubbing them 
all over with turmerick ; and then, taking oil in their bands, wiping it off 
again, when it falls as a paste all round them, 

* Bbridra is the name for turinerick. 

4 "These are the companions of Shivi. 

* One of Güncshii's mothers was Doorga, and the other the female ele 
phant whose head he wears. 

12 
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SECTION VII.—Kartikéyit. 


Tats is the god of war. He is represented sometimes 
with one, and at other times with six faces; is of a yellow 
colour; rides on a peacock‘; and holds in his right hand 
an arrow, and in his left a bow. 





The reason of the birth of Kartikéyü is thus told in the 
Koomarü-sümbhüvü, one of the kavyüs:—Tarükü, a giant, 
performed religious austerities till he obtained the blessing 
of Brümha, after which he oppressed both bramhüns and 
gods. He commanded that the sun should shine only so 
far as was necessary to cause the water-lily to blossom; 
that the moon should shine in the day as well as in the night. 
He sent the god Yümü to cut grass for his horses; com- 
manded Püvünü to prevent the wind from blowing any 
stronger than the, puff of a fan; and in a similar manner 
tyrannized over all the gods. At length Indrü called a coun- 
cil in heaven, when the gods applied to Brimha: but the 
latter declared he was unable to reverse the blessing he had 
bestowed on Tarükü; that their only hope was Kartikéyü, 
who should be the son of Shivü, and destroy the giant.— 
After some time the gods assembled again to consult respect- 
ing the marriage of Shivü, whose mind was entirely absorbed 
in religious austerities. After Jong consultations, Kün- 
dürpü was called, and all the gods began to flatter him in 
such a manner that he was filled with pride, and declared he 
could do every thing: he could conquer the mind even of 
the great god Shivü himself, That, ‘says Indrü, is the very 
thing we want you todo,’ At this he appeared discouraged, 





1 Juno's chariot was said to be drawn by peacocks, 
5 The god of love. 
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but at length declared, that he would endeavour to fulfil his 
promise. He consulted his wife Ritéé; who reproved him 
for his temerity, but consented to accompany her husband. 
They set off, with Vüsüntü^, to mount Himalüyá, where 
they found Shivü sitting under a ropdrakshü! tree, per- 
forming his devotions. 


Previously to this, Himalüyü* had been to Shivü, and 
proposed that Doorga, his daughter, should wait upon him, 
that he might uninterruptedly go on with his religious aus- 
terities; which offer Shivü accepted. One day, after the 
arrival of Kündürpü and his party, Doorga, with her two 
companions Jüya and Vijüya, carried some flowers and a 
necklace to Shivü. In the moment of opening his cyes from 
his meditation, to receive the offering, Kündürpü let fly his 
arrow; and Shivü, smitten with love, awoke as from a 
dream, and asked who had dared to interrupt his devo- 
tions.—Looking towards the south he saw Kündürpü, when 
fire procceded from the third eye in the’ centre of his fore- 
head, and burnt Kündürpü to ashes', The enraged god 
left this pace for another forest, and Doorga, secing no 
prospect of being married to Shivü, returned home full 
of sorrow. She sought at last to obtain her object by the 
power of religious austerities™, in which she persevered till 
Shiva was drawn from his devotions, when the marriage 
was consummated. 


? The spring, The Hindoo poets always unite love and spring together. 


i From the fruit of this tree necklaces are made, the wearing of which 
is a great act of merit among the Hindoos. 


* "The mountain of this name personified. 


! Throngh the blessing of Shiva to Riitt, Kündlirpü was afterwards 
born in the family of Krishnit, and took the name of Kamü-dévü; after 
which Rhté£ (then called Mayavüt&) was again married to bim. 


` = When this goddess, says a kavyŭ shastri, toid her mother that she 
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The Mühabharütü and Ramayünü contain accounts of the 
birth of Kartikéyü, the fruit of this marriage; but they are 
so indelicate that the reader, 1 doubt not, will excuse their 
emission. 


On the last evening in the month Kartikü, a clay image 
of this god is worshipped”, and the next day thrown into 
the water. These ceremonies differ little from those at 
other festivals: but some images made on the occasion are 
not less-than twenty-five cubits high; that is, a whole tree 
is put into the ground, and worshipped as a god. The 
height of the image obliges the worshippers to fasten the 
offerings to the end of along bamboo, in order to raise them 
to the mouth of the god. This festival is distinguished by 
much singing, music, dancing, and other accompaniments 
of Hindoo worship. 


The image of Kartikéyü is also made and set up by the 
side of his mother ‘Doorga, at the great festival of this god- 
dess in the month Ashwini; and each day, at the close of 
the worship of Doorga, that of her son is performed at con- 
siderable length. In the month Choitrü also the worship 
of Kartikéyü accompanies that of his mother.—No bloody 
sacrifices are offered to this idol. 


At the time when the above festival is held, some persons 


wonld perform ansterities to obtain Shiv, her mother, alarmed, exclaim- 
el—“Ooma! (Oh! mother!) how can you think of going into the forest 
to perform religious ansterities? Stay and perform religious services at 
home, and you will obtain the god you desire. How can your tender 
form bear these severities? The flower bears the weight of the bee, but 
ifa bird pitch apon it, it breaks directly.” 

7 Vast numbers of these images are made; in some towns as many as 
fie hundred. It is s->posed that in Calcytta more than five thousand 
aie made and worshipped. 
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make? or purchase clay images, which they place in their 
houses, and before which the officiating bramhün performs 
the appointed ceremonies; preceding which a prayer is made 
for offspring. This is repeated sometimes on the anniver- 
sary of this day, for four years together. If the person, long 
disappointed, should, in these years, or soon after, hap- 
pen to have a child, particularly a son, the whole is'ascribed 
to Kaftikéyü". When persons have made a vow to Karti- 
kéyü, they present offerings to this idol at the completion 
of the vow. These vows are sometimes made to obtain the 
health of a child, or a son; a woman, when she makes this 
vow, thus addresses the god: ‘Oh! Kartikéyü t’hakoorts, 
give me'a son, and I will present to thee [here she mentions 
a number of offerings, as sweetmeats, fruits, &e.]—I do not 
want a female child? This vow may be made at any time, 
or place, without any previous ceremony. When several 
women are sitting together, another woman perhaps comes 
amongst them, and, in the course of the conversation, asks 
the mistress of the house, ‘Has your daughter-in-law any 
children yet? She replies, in a plaintive manner, ‘No, no- 
thing but a girl.’ Or she answers altogether in the ne- 
ative, adding, ‘1 have again and again made vows to Kar- 


* He who makes an image for his own use is supposed to do an act of 
much greater merit than the person who purchases one. 

? A part of the Mühabharütü is sometimes recited to obtain offspring. 
‘The part thus read is a list of the ancestors of Hüree, (a name of Vishnoo.) 
When a person wishes to have this ceremony performed, he employs a 
learned native to recite these verses, and another to examine, by a sepa- 
rate copy, whether the verses be read without mistake: if they be read 
improperly, no benefit will arise from the ceremony. If the person who 
seeks offspring be unable to aitend himself during the ceremony, he 
engages some friend to hear thc words in his stead.—Some verses of 
praise, addressed to Shih, arc also occasionally read in the ears ef a hus- 
band and wife who are apxious to obtain offspring. 


* A term of respect, meaning excellent. 
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tikéyü, and even now I promise before you all, that if the 
god will give her ason, I will worship him in a most excel- 
lent manner, and my daughter-in-law will do it as long as 
she lives." 


There are no temples in Bengal dedicated to Kartikéyti, 
nor are any images of him kept in the houses of the Hindoos 
except during a festival. 


The principal names of Kartikéyü are: Kartikéyt, or, 
he who was cherished by six females of the name of Krit- 
tika'. —Müba-sénü, he who commands multitudes.- -Shü- 
ranünü, the six-faced.—Skündü, he who afflicts the gi- 
ants.—Ügnibhoo, he who arose from Ügnee.—Goohü, he 
who preserves his troops in war.—Tarüküjit, he who con- 
quered Tarükü.—Vishakhü, he who was born under the 
constellation of this name.—Shikhi-vahünü, he who rides 
on a peacock.—Shuktee-dhürü, he who wields the wea- 
pon called shüktee.—Koomarü, he who is perpetually 
young'.—Krounchü-darünü, he who destroyed the giant 
Krounchü. 


lt is said that Kartikéyü was never married, but that 
Indrü gave him a mistress named Dévüséna. He has no 
separate heaven, nor has Günéshü: they live with Shivü 
on mount Koilasü. 


+ Six stars, (belonging to ursa ma'or) said to be the wives of six of the 
seven rishces, These females are called Krittika. ‘They cherished Kar- 
tikéyli as soon as hc was born.in the forest of writing-reeds, and Hence 
his name is a regular patronymic of Krittika, because they were 2» bia 
mothers. 

* Under sixteen years of age. 
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SECTION VIII.—Ugnee. 


"Tuis god is represented asa red corpulent man, with eyes, 
eye-brows, beard, and hair, of a tawny colour. He rides on 
a goat; wears a poita, and a necklace made with the fruits 
of eledcarpus ganitrus. From his body issue seven streams 
of glory, and in his right hand he holds a spear. He is the 
son of Kushyüpü and Üditce. 


Ügnee has his forms of worship, meditation, &c. like 
other gods; but is especially worshipped, under different 
names, at the time of a burnt-offering, when clarified but- 
ter is presented to him. The gods are said to have two 
mouths, viz. that of the bramhün, and of fire (Ügnee). 


At the full moon in the month Maghü, ,when danger from 
fire is considerable, some persons worship this god before 
the image of Brümha, with the accustomed ceremonies, for 
three days. When any particular work is to be done by the 
agency of fire, as when a kiln of bricks is to be burnt, this 
god is worshipped ; also when a trial by ordeal is to be per- 
formed. 


Some bramhüns are distinguished by the name sagniküi, 
because they use sacred fire in all the ceremonies in. which 
this element is used, from the time of birth to the burning 
of the body after death. This fire is preserved in honour 
of the god Ügnee, and to make religious ceremonies more 
mcritorious *. 


« There may be some resemblance in this to the custom of the Romans, 
in preserving a perpetual fire in the temple of Vesta. 


VOL. T. K 
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Ugnee, as one of the guardian deities of the earth, is wor- 
shipped at the commencement of every festival. He pre- 
sides in the S. E. 


" Bhrigoo, a sagnikü bramhün and a great sage, once cursed 
his guardian deity-Ügnee, because the latter had not deli- 
vered Bhrigoo's wife from the hands of à giant, who 
attempted to violate her chastity when she was in a state of 
pregnancy. The child, however, sprang from her womb, 
and reduced the giant to ashes. Bhrigoo doomed the god 
to eat every thing.  Ügnee appealed to the assembled gods, 
and Brümha soothed him by promising, that whatever hc 
ate should become pure. Ugnee was also once cursed by 
one of the seven rishees, who turned him into cinders. 


Ürjoonü, the brother of Yoodhisthirü, at the entreaty of 
Ugnee, set fire to the forest Khündüvü, in order to cure him 
of a surfeit contracted in the following manner :—Müürootü, 
a king, entered upon a sacrifice which occupied him twelve 
months, during the whole of which time clarified butter had 
been pouring on the fire, in a stream as thick as an ele- 
phant's trunk: at length Ügnee could digest no more, and 
he intreated Ürjoonü to burn this forest, that he might eat 
the medicinal plants, and obtain his appetite again. 


Swaha, the daughter of Küshyüpü, was married to Ügnee. 
Her name is repeated at the end of every incantation used 
at a burnt-offering, as well as in some other ceremonies. 
The reason of this honour is attributed to Ügnee's uxori- 
ousness. 


The heaven of this god is called Ügnee-lokü. His principal 
names are:—Viinhee, or, he who receives the clarified but- 
ter in the burut-sacrifice (homt) —Véetihotri, he who puri- 
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fies those who perform the homü.—Dhününjüyü, he who 
conquers (destroys) riches.—Krip&étüyonee, he who is born 
from rubbing two sticks together —Jwülünü, he who 
burns.—Ügnec, he to whom fuel is presented. 


SECTION IX.—Pitviinii. 


Tris is the god of the winds, and the messenger of the 
gods". His mother Üditce, it is said, prayed to her hus- 
band, that this son might be more powerful than Indrü: 
her request was granted ; but Indrü, hearing of this, enter- 
ed the womb of Uditéé, and cut the foetus, first into seven 
parts, and then each part into seven others. ‘Thus Püvünü 
assumed forty-nine forms*. He is meditated upon as a 
white man, sitting on a deer, with a whife flag in his right 
hand. 


Püvünü has no separate public festival, neither image, 
nor temple. As one of the ten guardian deities of the earth, 
he is worshipped, with the rest, at the commencement of 
every festival. He is said to preside in the N. W. Water 
js also offered to him in the daily ceremonies of the bram- 
hüns ; and, whenever a goat is offered to any deity, a service 
is paid to Vayoo, another form and name of Püvünü. In 


* I ean find no agreement betwixt this god and cither Mercury or Æolns, 
* The forty-nine points. "The Hindoos have 49 instead of 32 poin 
and the pooranis, which contain a story on every distinct feature of the 
Hindoo philosophy, have given this fable: and in the same manner all 
the elements are personified, and some remarkable story invented to ac- 
count for their peculiar properties, 
k2 
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the work called Üdikürünü-mala, a burnt-sacrifice of the 
flesh of goats» is ordered to be offered to this god. 


The following story is related of Püvünü in the Shréz- 
bhagüvütü :—On a oertain occasion Narüdü paid a visit to 
Sooméroo*, and excited his pride in such a manner, that he 
protested the god Püvünü could not approach his summit. 
Narüdü carried the news of Sooméroo's insolence to 'Püvü- 
nü, and advised him to go and break down the summit of 
Sooméroo; which, even to the depth of 800 miles below the 
surface, was of solid gold. Püvünü went, and produced 
such a tempest, that the carth trembled to its centre; and 
the mountain god, terribly alarmed, invoked Güroorü, who 
came to his relief, and, covering the mountain with his 
wings, secured it from the wrath of Püvünü. For twelve 
months, however, the storm raged so that the three worlds 
were hastening to destruction. The gods desired Narüdü 
to prevail on Püvünü to compose the difference with Soo- 
méroo: instead of complying with which the mischievous 
rishee went, and calling Püvünüi a fool for exciting such a 
storm to no purpose, told him that as long as Güroorü pro- 
tected the mountain with his wings, there was no hope; 
but that, if he would attack Sooméroo when Güroorü was 
carrying Vishnoo out on a journey, he might casily be rc- 
venged. This opportunity soon occurred; all the gods 
(830,000,000) were invited to Shivi’s marriage with Parvü- 
tëë, among whom were the mountains Sooméroo, "l'rikootü, 
Oodüyü", Ostü*, Vindhyü, Malyüvanü, Gündhüma-düni, 


Y The goat, it will be remembered, was slain in the saciifices of 
Bacchus. 

* The mountain of this name personified. 

* Mountains over which the sun rises, 

» Behind which the sun sets, 
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Chitrükootü, Mülüyü, Nilü, Moinakiis, &c. Vishnoo, rid- 
ing on Gároorü, also went to the marriage, and all the hea- 
vens were left empty. Seizing this opportunity, Püvünü 
flew to Sooméroo, and, breaking the summit of the moun 

tain, hurled it into the sea ?. 


Püvünü is charged with an adultcrous intercourse with 
Ünjünà, the wife of Késhürce, a monkey. The fruit of 
this intercourse was Hünoomani. 


Püvüniü was once inflamed with lust towards the hundred 
daughters of Kooshünabhü, a rajürshee ; and because they 
refused his offers, he entered the body of each, and pro- 
duced a curvature of the spine. They were made straight 
again by a king named Brümhü-düttü, to whom they were 
married., 


‘The name of the heaven of this god is,Vayoo-lokŭ. His 
principal names are :—Shwüsünü, or, he who is the giver of 
breath.—Spürshünü, the toucher—Vayoo, he who tra- 





vels.—Matürishwa, he who gave his mother sorrow *.— Pri- 
shüdüshwa, he who rides on the deer.—Gündhüvübü, he 
who caries odours.—Ashoogü, he who goes swiftly.— 
Marootü, without whom people dic.—N übhüswüti, he who 
moves in the air.—Puvünü, the purificr.—Prübhüngjünü, 
the breaker, 


* Some of these belong to the snowy range north of India, and others tó 
the tropical range dividing south from north Iudia. ‘These and other 
mountains are personified, and by the Hindoo pocis are designated as the 
resideuce of the gods, and by poetical li¢ence ranged amoug the inferior 
gods. 

a Here it became the island of Ceylon, (Lünka.) 


* When Tudrá cut hiu into forty-nine t ieces ia the worab. 
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SECTION X.— V'iroonit. 


uis is the god of the waters. His image is painted 
white ; he sits on a sea-animal called mükürü, with a rope’ 
in his right hand. 


Vüroonü's name is repeated daily in the worship ðf the 
bramhüns; but his image is never made for worship, nor 
has he any public festival or temple in Bengal. He is wor- 
shipped however as one of the guardian deities of the 
earth; and also by those who farm the lakes in Bengal, 
before they go out a fishing: and in times of drought peo- 
ple repeat his name to obtain rain“. 


A story of this god is contained in the Püdmü pooranü 
to this purport :—Ravünü was once carrying an ünadee-lingü 
from Himalüyü to Litnka, in order that he might accom- 
plish all his ambitious schemes against the gods : for it was 
the property of this stone, also called kamü!-lingü, to grant 
the worshipper all his desires, whatever they might be. 
Shivü, however, when permitting Ravünü to remove this 
his image to Lünka, made him promise, that wherever. he 
suffered it to touch the ground, there it should remain. 


' This weapon is called pashü, and has this property, that whomsoever 
it catches, it binds so fast that he can never get loose. All the gods, gi- 
ants, rakshlislis, &c. learn the use of this weapon. 

5 At the time of a drought, it is common for bramhims to sit in crowds 
by the sides of the Ganges, or any other river, and address their prayers 
to this god. A brambiin once informed me, that he remembered when 
Krishnü-Chündrü, the raja of Nüvü-dwéépü, gave presents to vast multi- 
tudes of bramhüns thus employed ; and that, in the midst of their prayers, 
Vüroonli sent a plentiful supply of rain. 

^ Ceylon. 


i Kamit means desire, 
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When the gods saw that Ravünü was carrying this stone to 
Lünka, all the heavens were in a state of agitation: for the 
gods knew, that if Ravünü could be permitted to accom- 
plish his wishes, neither Indrü nor any other god would 
continue on his throne. Council after council was held, 
and applications made to different gods.in vain. It was at 
last resolved that Vüroonü should enter the belly of Ravü- 
nü, who would thereby be compelled to set the stone down, 
while discharging his urine*. Vüroonü accordingly entered 
the belly of Ravünü, as he was carrying the lingü on his 
head; and the latter soon began to feel the effects of his 
visit. His belly swelled prodigiously:—he proceeded how- 
ever on his journey, till at last he could wait no longer. 
At this moment Indrü, in the form of an old bramhim, 
meeting him, Ravünü, after asking who he was, and where 
he was going, entreated him to hold the lingü for a short. 
time, promising to bestow on him the greatest favours; to 
which the bramhiin consented, agreeing to hold the stone 
an hour, but no longer. Ravünü told him he would not 
detain him half that time ; and squatted on his hams to rid 
himself of Vüroonü. After he had thus sat for four hours, 
the bramhün, complaining he could hold the stone no 
longer, threw it down—when the lower part sunk into the 
world of the hydras, and the top is said to be visible to this 
day at Voidyü-nat'hü, a place in the zillah of Beerbhoom, 
where the river Khürsoo is believed to have arisen from 
the urine of this enemy of the gods!. Ravünü, when he 


* Ravtinh could not hold the ling while in this act, as a person hereby 
becomes unclean until he has bathed. This is the strict rule of the shas- 
tri: at present, however, should a person, in the midst of his worship, he 
compelled to diseharge urine, he does not bathe, but only changes his 
clothes. 


! The Hindoos do not drink the water of this river, but bathe in and 
drink the water of a pool there, which they have called Nüvi-glnga, viz. 
the New Ginga. 
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arose, and saw what had taken place, went home full of 
rage and disappointment: some accounts add, that heavent 
and fought with the gods in the ghost furious manner. 





The heaven of this god, called Vüroonü-lokü, is 800 
miles in circumference, and was formed by Vishwükürma, 
the divine architect. In the centre is a grand canal of pure 
water. Vüroonü, and his queen Varoonéc, sit on a throne 
of diamonds; and around them the court, among whom arc 
Sümoodrü, Günga, and other river gods and goddesses”; 
the twelve Adityüs, and other deities; the hydras; Oira- 
vütü; the doityüs; the daniiviis, &c. The pleasures of this 
heaven consist in the gratification of the senses, as in the 
heavens of Indrü and others. 








There does not seem to be a 
vestige of any thing here, but what would exactly mect the 
wishes of a libertine. 


A scene in the heaven of Viiroonii:—Nimee, a king, invited 
Vüshisht'hü to preside as priest over the ceremonies at a 
sacrifice he was about to perform. Vishisht’ht, being 
engaged at that time as priest to perform a sacrifice for 
some other king, from whom he expected very large 
presen 
after us 








s, excused himself for the present; when Nimee, 









ing entreaty in vain, employed another sage as priest. 
/üshisth'hü, having concluded the sacrifice in which he 
was engaged, proceeded to the palace of Nimee; but hear- 
ing that the king-had employed another priest, was filled 
with rage, and pronounced a curse on the king, by which 
he was reduced to ashes. Before the curse took effect, 
however, the king cursed Vüshisht'hü, and reduced his 
body also to ashes. The soul of Vüshisht'hü ascended to 
Brümha, to enquire how he was to procure a body again. 


™ Among these deities are included gods of wells, pools, lakes, basins, 
whirlpools, &c. 


Tul HINDOO: wystioLocx. 73 
press ‘Go to the gods Vüroonü and Soóryü. 
[e agent, and obtained his body in the following manner: 
poryü, captivated with tlg sight of Oorviishéé, a courtezan, 
pe was dancing in fndrü's heaven, invited her to. his 
hodse. As she. was going, Vároonü inet her, and became 
;gnamoured of her also. (Here the story, becomes too filthy 
to be written.——.] From the inflamed passions ofthese 
two gods, Ügüstyü, an eminent ascetic, was born,., and 
Vüshisht'hü, one of the most exalted of the Hindoo saints, 
obtained a new body. The priests who had been employed 
by Nimee, fearing they should lose all employment here- 
after if they suffered the king thus to perish, at the close 
of the sacrifice formed from the ashes a young man, 
to whom they gave the name of Jünükü; who became 
the father of Stéta, the wife of Ramü. 








The meaning of the name Vüroonü is, he who surrounds. 
—This god is also called Prüchéta, or the wise.—Pasbcz, 
he who holds a rope.—Yadüsang-pütee, the lord of the 
watery tribes.—Üppütec, the lord of waters, 


eae 
SECTION XI.—Yiimu, 


Tuis god is called the holy king, who judges the dead; 
His image is that of a green man, with red garments; in- 
flamed eyes ; having a crown on his headff&ad a flower stuck 
in his hair^; sitting on a buffaloe, with a club in his right 


"It is very common to sec a flower, which bas heen presented to-an 
fige, stiick in the bubch of hair which the Hindoos tie behind th |. 
"This ty done ünder the'tdea that the Blower lias sume virtue in ft, Sev ral 
staisteits prescribe this practice, und promise rewards tothe person why 
places in tis huir fowers which have been presented to bjs guardia 
deis ornate gods 
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hand. His dreadful teeth, grim aspect; and terrific 
fill the inhabitants of the three worlds with terror. |... 
pui 
^-An annual festival is: held m honour of Yümiü x^ 
second day of. the moon's increase in the month Kartiki, — 
when.an image of clay is made, and worshipped with 
usual ceremonies for one day, and then thrown into 
river. No bloody sacrifices are offered to this god. .« 


"Y üml is also worshipped at the commencement of other 
festivals, as one of the ten guardian hd the earth. 
He presides in the South. * 


Every day the Hindoos offer water to Yümii, in the cere- 
mony called türpünü, as well as annually on the 14th of 
the-month- Ügrühayüná, when they repeat-several. of his 
names. ap 


© At-the time of other festivals the Hindoos. sometimes 
make an image. of the mother of Yümü^, and worship it. 





At.other iren in play make this image, -— 
tend to . LES " 
P 


s. On. ;the first. of. the month Kartikü, a curious mestvany 
takes place in every part of Bengal:—the unmarried girls.of 
each house engage a near relation to dig a small pit near 
‘the front of atthe four corners of which: they 
sow rice, or or wheat, and plant some stalks of the 
plantain or other tree; they also plant other branches in 
Athe midst of the pit. The place being thus prepared; every 
bd fora month these. girls, after putting on clean ap- 
Aon A 

2 Avery L6 ci aes Roby who is at. L^ Onsen Enamel called by 


TE 
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* 4 
and-sprinkling their heads with the water of the 

s to purify themselves, present flowers, &c. to Yümü 

the side of this - pit, repeating an incantation, 

h day they put a single kouree? in an earthen pot, and „ 
at the end of the ceremony present the thirty kourees id A 
the person who dug the pit. They perform this ceremony . _ 
to procure from Yümü either husbands, or sons, or happi- 
ness, and also that they may escape punishment after death. 


I have heard of'some Hindoos, who, rejecting the wor- 
ship of other gods; worship;only Yümü; alleging that their 
future state is to be determined only by Yümü, and that 
they have nothing therefore to hope or to fear from any 
beside him. 

* 

limü is judge of the dead. He is said to hold a court, 
in which'he presides as judge, and has a person to assist 
him, called Chitrit-gooptits, who keeps an account of the 
actions of men.” A number of officers are also attached to 
the court, who bring the dead to be judged. If the deceas- 
ed persons have been wicked, Yümü sends them to their 
particular hell; orif good, to some place of happiness. The 
poor Hindoos, at the hour of death, sometimes fancy they 
see Yümü's officers, in a frightful shape, coming to fetch 
them away. 


Yümü is said to reside at Yümalüyü, onthe south side of 
the earth’... All souls, wherever the ns die, are sup- 


3 
Shells from the Maldive islands, which pass for money in 





More than six thousand of these shells may be bought for a roopec. ‘ais 
/« "That is, he who paints in secret; or, he who writes the fates ae 
be, secret. » 
“+ One Hindoo sometimes jokes with another, by asking him where 
d soing, aw he seems to be proceeding Sóütliwar societies : 
12 
ae = * 





»- MATEHEN in four hours steppes - 
a dead body cannot be burnt till that time have elapsed. 
d 
$ The sétowit c oci of E and of [| Volet 
river to be crossed after death; is taken from the Mübab- 
|^ harütü:—After Brümha had ereated the three worlds, vizi 
i “heaven, earth, and patülü, he recollected that a place for 
judgment, and for the punishment of the wicked, was want- 
ing. He therefore called. Vishwükürma, the architect of 
the gods, and gave him orders to prepare a very superb 
palace. Opposite the south door Vishwükürma made four 
pits for the punishment of the wicked. ‘Three other doors 
Were reserved for the entrance of the good, that they might 
not-sce the place of punishment when they went to bé 
judged. Brümha, taking with him the E ho 
giants, &c. went to see the place, and gave it fhe name of 
^ Sünjec-vünez. "The gündhürvüs asked Brümha to give 
~ them this beautiful palace. Brümha asked if they 
were willing to inflict the punishments on the wicked: to 
which they replied in the negative. The giants were next 
about to seizeithe place by force; to preventwhich Brümha 
ordered Vis! lirma to form a vast uu. and to 
‘fill it with water, which became the river Voitürünea: 
Brümha next Ugnee to enter thé river, and the 
waters became hot. Having thus surrounded the hall of 
_ judgment with a river of boiling water, the creator ordered, 
`= ` that after deat] one should be obliged to swim across. 
^o ‘This, however, 'd the good to punishment: to pre- 
vent which. it was ordained, that the offering of a black 
gow to a bramhün should cool the river, and render the 


> Li ‘passage easy", It was still necessary, that 








do sat dud dat the Hindoos have any ferrin ike Chios ot- 
to cross this river; though they talk of crossing it by 3 
b "m 


E x NES 
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should occupy this place, and judge the dead; E 
mha assigned this work to Yümü. — 

f wt A h| 
g The Ramayünü contains the following. story about Yú- a 
ml :—Soon after Günga eame down to fhe earth, Yümü was č 
very angry with the gods; as she left him nothing todo in 
his office of judge; all the people, however sinful, through" 
her pewer ascending to heaven. His officers, in a rage, 
were about to give up their places, and leave him. On ap- 
plying to Indrü-he advised him not to place his messen- 
gers y situation where the wind, passing over Günga; 
blew; for that all persons touched even by the wind of this 
saered river had all their sins removed, and would goto 
heaven', > 

» 3 

- Many other stories are to be found in the pooranüs, 
some of them supposed to be related by persons who have 
been at Yümalüyü: the two following are of this deserip- 5. 
tion.—In a certain village lived two persons of the same 
name; one of whom had lived out his whole time, the 
other had many years to live. Chitrii-gooptli, examining 
his register, se. t Yümü's messengers to fetch the person 
whose appointed, time was expired: 3 messengers went, 











but brought the wrong person. On ining his re- 
cords, Chitrá&-gooptü found out the mistake, and directed 
the-officers to hasten back with the soul before the rela- 
tions had burnt the body. While at Yi , this person = 
ps ca ae ARID ie punishments 


il of às Me owe ay offered in PE obtain a safe 

ri aR common in Bengal aM Nn Hero ea 

"unen j 

‘Whatever the Hindoos Pay think taking away their 
aan pa a. Sfi tear a me * 

prz ooi ‘profligate ofall the Hindoos, = 
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infliéted on the wicked: Yümi's officers were chastising 
some; by casting them into pits of ordure; others, by throw- 


e^ 2 into the arms of a red hot image of a woman"; 


others, by making their bellies immensely large, and their 
$ mouths as small as the eye of a needle; others, by feeding 
ethem with red hot balls; others, by throwing them into 
“pits filled with devouring worms and insects, or with fire. 
In other places he saw those who had practised severe mor- 
tifications living in a state of the greatest magnificence; 
and women who had been burnt on the funeral pile, sitting 
with their husbands, enjoying the greatest delights. As 
«She was coming away, he saw preparations making for the 
reception of some one in the highest style of grandeur, and 
asked the messengers who was to enjoy this. ‘The messen- 
gets replied that it was for one of his neighbours, a ‘very 
holy man, whose appointed time was nearly expired; and 
who, in fact, died soon afterwards. : 


A story very similar to this is often related of a person 
named Bülüramii, of the voidyü cast, who lived some years 
ago at Choopé&, near Nüd&&ya. "This man, to all appear: 
ance, died ; ‘and was lying by the side of anges, while 
his relations were collecting the wood and, other materials 
to burn the bod; “Before the fire was lighted, however; 
the"body began ‘move, and in a little while the dead may 
arose, and told his friends of his having been carried’ by 











| mistake to Yim where hejsaw terrific sights of the 
punishments wicked, This man lived fifteen ai 
after this journey to Yümü's palace. — — «gie 
a 1 ad; ei direi ie oiii saitas agral ait 


* "This instrument is used for the punishment of adulterers. Whew 
Raviint was carrying off Sé@ta by force, she reminded. him, that for this 
erine he would have arin: the burning. arms of this image after 


k death, "1 200.44 398723 9-8] 
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"The following story was invented, no doubt, in order. to 
check. excessive sorrow. for deceased relations.—A rich ^ 
bramhün had only one son, who grew up to manhood, and 
was loved almost to distraction by his parents*. This son, 
however, died in'his youth, and his wife was burnt with him 
on the funeral pile. The father and mojher were so over- . 
whelmed with distress, that for years they refused all com- 
fort, „During this time an old servant, who had served the 
bramhün many years, and had eaten of his food”, died, and, 
for his merit, was made one of Yümü's officers. This man 
was one day to fetch the soul of some one from the 
village where he had once lived, and saw his former master .. 
weeping by the side of the road for the loss of his son. 
Assuming his old form, he raised up his master, and endea- 
youred to comfort him, but in vain. He then told him, 
that he was become one of Yümü's officers, on account of 
the merit he had obtained by serving him (the bramhün), 
and eating of his food; and that now, to remove his sorrow, 
he would take him and shew him his sôn. „The old man 
got on his back, and the officer immediately carried him to 
the residence, of imi, and shewed him his. son and daugh- 
ter-in-law in t] atest happiness, surrounded with every 
delight, playing at chess, But the son, having lost all affec- 
tion for his parent, would not even 00 .at him, -hough 
exhorted to it by his wife. He replied, that in numerous 
transmigrations it was very likely that this old man might 


* 

E The Hindoos in general carry their PES i children, tepégie 
ally to sons, to the greatest excess.—They are amazed at the supposed 
"want of affection in Europeans, who leave their parents in order to tra- 
verse foreign countries; some of them, without the hope of ever seeing 

them again, ^ e 
-* It is a very meritorious action for a shóódrü to eat the anie ji 
- Hence a.shüódrü will serve a bramhün for rather less icd 

than another person, " 


& 1 


2 ui * 
a A 
a manso mios 
(oo dhave been his son again and again. — The old. man 
incensed, to see that his daughter-in-law had more af 
him than his own son, for whom he was dying wi 
grief, that he desired the constable to carry him back. The 
old bramhün&e would not believe that her son's ections 
| NOS ere thus alienated from them: constable, th fore, 
carried her also to see him} but she met with the same treat- 
ment, "They both immediately renounced their grief for a 
sou who had iost all his filial” "affection, and zoe 5 
| think no more about him. é d 
















ee. Other stories abound in the poorantis respecting Yumi, 
' some bf which relate to disputes betwixt the messengers of 
this god and those of some other god, about the soul of a 
departed person, whether it shall be happy or miserable. 
1 insert two of these stories:—When the sage Ünimandütvyü 
was a child of five years old, he put a straw into the tail of 
‘a locust, and let it fly away. In advanced years, While once 
iv employed ingperforming religious austerities, he was seized 
s- asa thief by the officers of justice, and, as he Cru 
swer on his trial, the king took it for that, 
guilty, and Ordered him to be impaledz igneus he T 
A impaled four years, his body had undergone no pica 
and, though he ed perfectly insensible to human ob- 
jects, he was e| tly alive. The king, being informed of 
this, was filled with astonishment, and declared thathe: was 
certainly some ascetic, equal to one of the gods. He 
then i immediat ered hiim to be taken: down; but in P 
eo to extract the wood upon which he had been ^ 
npaled, it ‘broke within his body. The sage was then 
+ suffered to depart; and, a after some time his religious ab- 
stra action” was vule though bis mind “had "been so 
b upon his god, that neither impaling him for four ye 
‘nor breaking the ae gi his body, had disturbed his 
Qu^ bro P. CS rrt 
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intense devotion. On awaking from this state he discovered 
what had been done to him, and that he had suffered all 
this from the hands of Yümli, for having pierced the locust 
when he was a. child. He was exceedingly angry with 
Yümü for such unrighteous judgment. * To punish a person 
for a sin committed at | the age of five years, and for so small 
a crime to impale him for four years, was what he could 
not bear. He then cursed Yümü, and doomed him to be 
born on earth, and to take the name of Vidoori, the son of 
a servi giri in the house of the mother of Védü-vyasi.— 
How the administration of justice in the other world was 
carried on after Yümü assumed human birth, this story ^ 
does not relate.—W'hat an excellent religion for a wicked 
man: the criminal can punish his judge! P 

Üjamilğű had committed the most enormous crimes, hav- 
ing killed cows and bramhüns, drank spirits, and lived in 
the practice of evil all his days. He had four sons; the 
name of one was Narayünü. In the hour of death Üjamil 
was extremely thirsty, and thus called to his son: *Nara- 7 
yünü, Narayür farayunti, give me some water." After his 
decease, the messengers of Yümü seized him, and were 
about to drag him to a placeof punishment, when Vish- 
noo’s messengers came to rescue hi furious battle 
e , but Vishnoo's messengers were victorious, and car- 
ried off Ujamilü to Voikoontü, the heaven of Vishnoo. The 
messengers of Yümü, efaged, ret ed to their master, 

» threw their clothes and staves at his feet, and declared that 
they would serve him no longer, as they got. nothing bùt 
disgrace in ali they did, Yiimit ordered Chitrü-gooptü, 
the recorder, to examine his books, He did so, and re- 


ported tl that this Djani had been $ most notorious sinner, 





and that i it was impossible for to reckon up dis sins; 
they were so mumerous, Y hastened to Voikoontii, 
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and demanded of Vishnoo an explanation of this affir. 
Vishnoo reminded him, that however wicked this man 
might have been, he had repeated the name Naraylinü in 
his last moments; and that he (Yümü) ought to know; that 
if a man, either when laughing, or by accident, or in anger, 
or even in derision, repeated the mame of Vishnoo, he 
would certainly go to heaven, though, like Ujamilii, covered 
with crimes, he had not a single meritorious deed to lay in 
the balance against them.—This is the doctrine that is uni- 
versally maintained by the great body of the Hindoos: 
hence, when a person in a dying situation is brought down 

= to the river side, he is never exhorted to repentance, but is 
urged in his last moments to repeat the names of certain 
gods, as his passport to heaven. A Hindoo shopkeeper 
Qne- day declared to the author, that he should live in the 
practice of adultery, lying, &c. till death; and that then, 
repeating the name of Krishnü, he should, without diffi- 
culty, ascend to heaven. How shocking this sentiment! 
How dreadful this mistake ! 


b 


| Description of the heaven of Yiimii, fi Mithabharittit. 

This /hcaven, formed by Vishwükürma, miles in cir- 

© > eumference. From hence are excluded the fear of enemies, 

and sorrow bo ' body and mind; the climafe is 0 
and salubrious; and each one is rewarded in kind, acc 

. dolis works: thus he, who has given much away on ah 

receives a far juantity of the same things in heaven; 

he who has not. liberal, will have other kinds of 

` happiness, and will. see food, houses, lands, &c. but will 

receive nothing. AH kinds of excellent food are here 

` heaped up into mountains‘. To this heaven have been 

raised a great number passe e names are 
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given in the Mühabharütü. The pleasures of this heaven 
are like those of Indrü-poorü: the senses are satiated with 
gratifications aš gross as the writer of this’ pooranily the 
licentious Vyasü, could make them. 


Yümü married Vijáyü, the daughter óf Veerü, a bram- 
hün. The Bhüvishyüt pooranü contains the following 
story respecting this marriage :— Y ümü was so pleased with 
this female, on account of her having performed the Bood- 
hashtiiméé vrütü, that he appeared to her, and offered Her 
marriage. She was alarmed at the sight of this s-ranger, 
and asked him who he was. When she found jt was 
Yiimii, the judge of the dead, who was thus paying his 
addresses to her, she was filled with terror.  Yümü calmed 
her fears, and permitted her to acquaint her brother; as he 
would be,full of distress after her departure, if he were left 
in ignorance. Her brother ‘old her she was certainly mad’: 
—* What, to be married to Yami! A fing husband truly? 
She however consented, and Yümü conveyed her to his 
palace, but charged her never to go to the southwards. 
She suspected at there Yümü had another favourite, and. 
would not be satisfied till he had explained to her, that his 
reasons for forbidding her to go southwards were, that 
there the wicked were punished, and thatshe would not be 
able to, bear so dreadful a sight. All these warnings; how- 
ever, were given in vain: while Yümü was one day busy, 
she took another female or two, and went southwards, till 
the cries of the damned had nearly terrified her to distrac= 
tion: sto add. to-the-horror:of the scene, she sow her 
motherin torments. On her return, Yümü found her ina 
state of the greatest distress, and soon discovered: the 
cause. » She insisted on Y ümü's delivering her mother that 
very day, or he should see her fie no more, Yimü de- 
clared this tecbsimpossiblagitidlhezowo. tad conduct had 


M2 = 


